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A True Son of Tibet

WHEN AsKED by a Western anthropologist on fieldwork assignment among Tibetan refugees
in India during the 1970s, “What do you mean when you say, ‘] am a Tibetan’?,” an eleventh-
grade English class student in one of India’s Tibetan schools gave as his answer to this
probing English composition exercise the following revealing response:

In my opinion, to be a Tibetan means firstly one should be a Tibetan by birth, or his
parents should be Tibetans. One should know what are his/her duties towards one’s
motherland. He should love his country. He should know the precious culture and
traditions of his nation and should respect them. He should make some changes in the
field of culture and tradition which suit the modern way of living. One of the most
important things is that we should know our Tibetan language and literature. It is really
shameful and unbecoming to a Tibetan if one doesn’t know his language perfectly,
being a citizen of Tibet. We should try to unite ourselves to make our nation strong.
Even if our country is not independent these days, we should preserve our religion,
culture and traditions and should respect them at any cost. We should never forget
that we are Tibetans and we will get our country back from the clutches of the Red
Chinese, since Tibet belongs to Tibetans.*

Given this set of self-defined credentials, this Tibetan youth, had he thought to say it, would
have had no hesitation in adding to his statement as did another student in his own response,
the singular declaration: “‘I am a true son of Tibet.”

Let it be said here that in all respects save one—that of religion—Gergan Tharchin’s long
and eventful life, when measured against the above criteria, proved to be a deep reflection of
what in the best definition of the term constitutes a Tibetan. Though born in Indo-Tibet and
early converted to the Christian faith from his family religion of Buddhism, he was nonethe-
less a Tibetan through and through, as the pages of this biography will abundantly demon-
strate. Babu Tharchin loved the Land of Snows, became an enthusiastic student of her
language, culture and traditions, sought at all times the highest and best for her people, and
stood—in the hour of greatest peril to her freedom and independence—as one of Tibet’s
strongest advocates in his near-legendary journalistic defense against the machinations of
the frightful In\ ader from the East: the aggrandizing hordes of the so-called People’s Libera-
tion Army of Communist China. And for these and other noteworthy contributions to the
welfare of Tibet this humble-born Tibetan from Northwest India eventually came to be
respected. loved and admired by all and sundry among his fellow ethnic countrymen—
whether ruler or ruled, rich or poor, educated or ignorant, Buddhist or non-Buddhist. He was
even a friend of the two most recent ruling Pontiffs of the Tibetan Buddhist Church: the
Great Thirteenth and the currently reigning Fourteenth Dalai Lama. As one of his younger
Tibetan admirers was wont to say about Rev. Tharchin, his Christian affirmation never

* Quoted from anthropologist Margaret Nowak's remarkable study, 7ibetan Refugees. Youth and the Now
Geaeration of Meaning (New Brunswick NJ: Rutgers University Press. 1984). 87-8.



viii CALLED FROM OBSCURITY: THE LIFE AND TIMES OF GERGAN THARCHIN

seemed “to get in the way [of his] relations with all sections of the Tibetan Community,” who
“held him in such high esteem.”* His was a life lived for all, but especially for those whom he
counted his blood brethren from the Roof of the World.

In short, then, it can be asserted without fear of contradiction whatsoever that Gergan
Dorje Tsering Tharchin was indeed A TRUE SON OF TIBET!

Important Note to Readers of Volume I11

For the benefit of those readers who may lack Volume I of the present narrative, the Publishers
felt it would be helpful to repeat here the Foreword by His Holiness Dalai Lama XIV and the
Introduction by Professor Dawa Norbu. These appear immediately on the next four pages.

However, because of the already lengthy content of the current volume, it was decided not
to repeat here the following seven elements, which the reader, if he or she so wishes, may
consult within the opening pages of the present biography’s initial volume:

Note of Appreciation by Tharchin Babu’s Son

Author’s Preface

The Tharchin Unpublished “Memoirs”—Further Clarification

Recognition of Particularly Useful Published and Unpublished Source Materials

American Library Collections Consulted

Special Thanks (to certain individuals and/or institutions for unusual kindnesses and
services rendered)

Abbreviations Used in Documenting Various GT-Related Materials Housed in the Archiv

der Briider-Unitit at Herrnhut, Germany (no longer relevant to the content of the remaining
Text of the present work)

Please note further that as this third and final volume of the Tharchin biography goes to
press the present author must report with deep sorrow and sadness the untimely death in
October 2008 of Gergan Tharchin’s grandson, David, at age 43. He will surely be missed not
only by the Tharchin family but also by the author, who had been the recipient of David’s
friendship and faithful assistance in countless ways in furthering the publication of his
grandfather’s remarkable life story. It is most unfortunate that he did not live to see it completely
published.

And finally, the author would like to recognize, and offer special thanks to,
Mr. Ashish K. C. (Khatri Chhetri) of Kathmandu. He it is who, at the last moment, was called
upon to replace the author’s former computer document-master, Mr. Deepesh Shrestha, who
reluctantly had to withdraw from that responsibility for personal reasons beyond his control.
Ashish K. C., age 18, has most skillfully and brilliantly carried out for this concluding volume
all the necessary computer desk-top book publishing tasks which his predecessor had
accomplished for the earlier volumes, as were described in detail in the Special Thanks section
of Volume I. The author is most grateful to both these talented individuals for a job well done.

* Dawa Norbu, “G Tharchin: Pioneer and Patriot,” Tibetan Review (December 1975):20. The late Dr. Norbu
(d. 2007) was the editor-in-chief of the Review in 1975, was later Professor of International Studies at Jawaharlal
Nehru University, New Delhi, India, and was the author of the highly-acclaimed semi-autobiographical work,
Red Star over Tibet, first published in 1974.1

T Where full publication details are not given in the footnotes, these will be found in the Bibliography at
the end of the present volume.



THE DALAI LAMA

FOREWORD

Tharchin Babu la was a man of many qualitics and in his long life was an
inspiration and example to many other Tibetans. My predecessor. the
Thirteenth Dalai Lama. counted him as a friend and it was myv pnvilcge to
regard him in the same way too.

I met Tharchin Babu la a few times. What I admired in him was his
independence of mind and his quict integrity. Here was a man who had
decided that. even though most of the people around him were Buddhist. the
Christian faith was best for him. As a result he put a great deal of effort into
revising thc Tibetan edition of the Bible Perhaps it was these literary
endeavours that led to his other major achievement. the launch. in 19235, of one
of the first newspapers to be published in Tibetan. the Tibet Mirror. Among the
readers of the fifty copies of the carly editions that he sent to Lhasa. was myv
predecessor the Thirteenth Dalai Lama. He was sufficiently impressed to wnte
personally to express his appreciation of the news of the world outside Tibet
contatned in its pages. He went on to encourage Tharchin la to continue

his efforts. because it would greatly improve his understanding of world
events. Not only was the Tibet Mirror almost the only source of news in Tibet.
but. in a country whose entire litcrature was mostly devoted to rcligious
affairs. its publication represcnted the beginnings of secular writing in Tibetan.
This was a major and significant development in our relatively conservative
socicty.

In duc course. with myv own rccognition as Dalai lama. I inhented myv
predecessor s subscription and [ remember that my childish enthusiasm for the
puzzle page soon matured into fascination for its description of ¢vents in the
fast changing world bevond our borders.

Another of Tharchin Babu la's qualities that I greatlv appreciated was his
unshakeablc lovalty to Tibet and the Tibetan people. He was farsighted enough
to understand night form the beginning the treagedy that was befalling



Tibet and launched his own fierce campaign to protect our freedom through
the pages of the Tibet Mirror. 1 take ecouragement too from his later
philosophical view that nothing lasts forever, no tryanny is etemal and
eventually Chinese rule in Tibet will come to an end.

After 1959 and the establishment of the Tibetan community in exile, Tharchin
Babu la became something of a model and inspiration to a new generation of
Tibetans who wished to Reconcile aspects of the modem world with a Tibetan
outlook, particularly in the realm of secular literature. He made an important
contribution to Tibetan affairs and in his long life observed most of the
significant events of the twentieth century in our part of world. Therefore, 1
welcome the publication of this exhaustive account of his life and
achievements, which no doubt will enthral readers eager to know more about

h /‘(/@-—-——/

December 15, 2001



Introduction

The Rev. G. Tharchin was a pioneer in several fields: the first Tibetan journalist in the entire
Tibetan-speaking world, a towering modern man of letters in a field traditionally dominated by
lamas, a lone modemnizer in a tradition-bound society, and above all the most articulate spokesman
for Tibet’s freedom. It is no exaggeration to say that if the ruling classes in Lhasa and New
Delhi had heeded what Tharchin Babu was saying, Tibet’s modern fate might have been different.

In the long course of his multi-faceted career, Gyegyen (or Gergan) Tharchin was to explode
several Tibetological myths. Tibetan literature has been so much associated with Buddhism that
it is almost impossible for the general public to conceive of any secular Tibetan literature
independent of that religion. He exploded that myth. As a modermn man of letters, he was interested
primarily in non-Buddhist, yet Tibetan, areas of inquiry: secular literature, especially journalism,
grammar and poetry—to which he immensely contributed; and history and politics, which
since 1925 he propagated with skill in his pioneering newspaper, the 7ibet Mirror. He remained
right up to 1950 the sole Tibetan window to the outside world for the isolationist Tibetans.

At a time when Lhasa remained a forbidden city to most foreigners, Tharchin Babu managed
to make four or five trips to the Tibetan capital. As a result of these and other shorter visits of
his to Tibet and no less through his numerous publications in Tibetan, he became a close friend
of the Thirteenth Dalai Lama. The Lama greatly appreciated the publications of the Tibet Mirror
Press and showered extraordinary favors on this Tibetan pioneer from the cis-Himalayas.

Tharchin Babu exploded another Tibetan myth: that in order to be a man of Tibetan letters
and a fighter for Tibet’s freedom, one had to be a Buddhist. He was neither a lama nor even a lay
Buddhist. He remained a profoundly sophisticated Christian throughout his life, despite his love
for Tibetan literature and culture. He was perhaps the most eminent Christian in the Tibetan-
speaking world. He was one of the revisers of the Tibetan translation of the Bible—especially
the New Testament section—and the immediate pastoral successor to the founder of the
Kalimpong Tibetan Church.

How he reconciled the diverse sources of his complex personality—a practicing Christian
yet a lover of Tibetan language and literature, an Indian national by birth yet a relentless fighter
for Tibet’s freedom, etc.—into a harmonious integration might appear a modern mystery. But
to those of us who knew him intimately this was not so difficult to fathom. Seeing was
comprehending; seeing was believing.

I recall rather vividly my first visit to Tharchin Babu in the mid-1960s when I was a young
student at Dr. Graham’s Homes, Kalimpong. He was already quite advanced in age, being
assisted by his son S. G Tharchin. The Babu at once welcomed me with open arms before I
could even properly introduce myself. He said he was glad that a new generation of educated
young Tibetans was in the making. “This,” he added idiomatically, “is a good effect of the bad
event”—the latter an allusion to the Chinese takeover of Tibet.

Tea and Tibetan cookies were quickly served. What | remember most about this act of
hospitality was the extempore grace which he improvised for the occasion. He offered it up in
modemn literary Tibetan, of which he was a master, but with a deep sense of conviction,
sincerity and straightforwardness that comes through an activist approach to religion. Tharchin
Babu had truly integrated into the Tibetan cultural fabric into which he was born those Christian
values he had adopted. There was neither any sign of identity crisis nor confusion of values. He
was at peace, and shared peace and wisdom with whomever he came in close contact.

In his drawing-room there hung a huge portrait of the Thirteenth Dalai Lama. Tharchin Babu
told me with a smile while pointing towards the picture, “He was a great friend of mine. I, of
course, considered him the King of Tibet, but not a Lama [to be reverenced or worshiped]. I am

Christian, you know.”
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The Babu was an institution in and of himself during his lifetime. In his adopted home town
of Kalimpong he was to the Tibetan or Bhutia community what Paras Mani Pradhan was to the
Nepalese.* However, in this age of information explosion, even Gergan Tharchin’s remarkable
achievement faces the danger of popular forgetfulness. We—all the Tibetan-speaking peoples
in the Himalayas and Inner Asia—are deeply grateful to H. Louis Fader. Mr. Fader has resurrected
the saga and legend of Tharchin Babu for our own generation and posterity. Here was a great
Christian soul in his charming native Tibetan costume who felt his calling was to educate the
larger community to which he belonged into the ways of modernity. Otherwise, he concluded,
his beloved tribe would vanish from the fast-changing modern world.

There have been attempts in the past to set down Gergan Tharchin’s biography by Indian
and Tibetan writers but they never really got around to completing his long life-history. Now,
though, I am glad to say that this important task has gracefully fallen into the able and careful
hands of Mr. Fader. The author had free access to the entire Tharchin family records and the
pertinent Christian missionary documents on Tibet that had scarcely been researched before.
He has also spared no pains to engage in extensive research on Tibetan history, culture and
politics, within whose broad context he has empathetically placed the life and times of Tharchin
Babu. The result is not only a highly researched biography as manifested by the fact that
roughly one-fourth of the three volumes consists of learned footnotes and copious documentation;
it is also a significant contribution to Tibetan Church History, woven around the spirit and
activity of a great Tibetan Christian. Truly, Fader’s work is a labor of love and piety.

The author is an American writer, but the model of his prose is not Hemingway as is the
usual case today in the United States. His literary style belongs to an universal tradition of pious
literature that is rare in our materialistic and secular world. Thus he begins each chapter with an
appropriate quotation from the Christian Bible. It is also interesting to note that Mr. Fader’s
initial interest had been centered around the life of a famous Christian convert from Sikhism.
Sadhu Sundar Singh of India, which opened the door to the author to the world of Tharchin
Babu.

Such a style not only suits the sacred subject matter of the present work; it is also highly
appropriate in revealing the Tibetan character that fascinates the author. After all, literate Tibetans
used to express themselves with care, dignity and seriousness—and with a ceremonial slowness.
Although Tharchin Babu may be considered one of the pioneers of modem Tibetan language.
he was certainly no exception to this genre; for example, many of the Babu’s letters, quoted in
the present work, amply illustrate this. Hence Fader’s convoluted style beautifully reflects the
slow-moving times in traditional Tibet. In so doing, it lends an Asian authenticity to the fascinating
and inspiring life story of Gergan Tharchin.

As a Tibetan, I personally thank the present author for resurrecting the life and times of this
eminent Tibetan Christian. As a fellow writer, I congratulate Mr. Fader for his wonderful book.

Jawaharlal Nehru University DAWA NORBU, Ph.D. (UC, Berkeley)

New Delhi Professor of International Studies
December 1999

* Indeed, like the Babu, Dr. P. M. Pradhan had been a printer and publisher in Kalimpong, 100, having founded
the yvell-known Mani Press that is still flourishing today. Dr. Pradhan was also a prominent literary figure in
Kalimpong and the rest of the Darjeeling hill area, having authored a number of schoo! textbooks in Nepali as well

as several vo'lur.nies of fiction. Unlike the Christian Babu, however, Dr. Pradhan remained a staunch liindu
throughout his life.~—The Present Author



Abbreviations Used in Documenting
Gergan Tharchin's Unpublished " Memoirs "

As pointed out and discussed at some length in the introductory pages of Volume I,
Tharchin Babu had had set down in narrative form by his amanuensis what to the latter he
had narrated of his life story. For a variety of reasons this two-part typeset/typewritten
biography was never published. Some ten years later, however, it was made available to the
present author in preparing his own greatly expanded biographical treatment of the Babu’s
life, one important facet of which was to draw considerably upon this unique unpublished
resource in creating the present narrative. Accordingly, most of what is found in the earlier
unpublished document—nearly all of which first required substantial editing, refining and
rechecking by the present writer—has been incorporated into the present larger work in
either direct quote or paraphrastic form, the latter being the case in the overwhelming majority
of instances. But as stated in Volume I's introductory pages, the author has been most
careful throughout this multi-volume work to give proper credit whenever use has been
made of this material that had been prepared as a biography some twenty-five or so years
ago now by Rev. Tharchin’s faithful aide.

The reader should therefore be reminded of the following abbreviations which have been
employed in the Footnotes and End-Notes for documenting the use that has been made of this
unpublished document in the present Text. The first of these two abbreviations listed below has
reference to the initial sixteen-chapter npeser portion of the Tharchin “memoirs.” little, if
any. of which appears in this final volume of the present narrative; while the second has
reference to the concluding twelve-chapter fypewritren segment:

GTUMTsMs  Gergan Tharchin’s Unpublished “Memoirs”—Typeset Manuscript
(covering continuous typeset pagination of pp. 1-176 and cited in

the Footnotes and End-Notes documentation only by typeset
page(s) and not by chapter as well; e.g., GTUM TsMs, 22-3)

GTUMTwMs  Gergan Tharchin's Unpublished ‘“Memoirs”—Typewritten Manuscript
(covering Chs. 17-28, typewritten, separately paged within each chapter,
and cited in the Footnotes and End-Notes by both chapter and pagexs):
e.g., GTUMTwMs, Ch.2,p.4)

Abbreviation Used in Documenting Gergan Tharchin's
“Brief Biography of the Editor of the Tibetan Newspaper..."

As also indicated in Volume I's introductory pages. the Babu had attempted to write and
publish a life story of himself sometime between 1946 and 1955, but it was quite brief.
incomplete, and never got beyond the typewritten stage. Yet it has proved quite helpful in
supplying data on his early years. The following abbreviation has been employed in the
Footnotes and End-Notes for documenting the use that has been made of this additional
unpublished material in the present Text:

BB TwMs “Bnef Biography of the Editor of the Tibetan Newspaper Yul-chhog-So-
soi Sangyur Melong Printed and Published at Kalimpong, District
Darjeeling"—Typewritten Manuscript (composed in the third person by
Gergan Tharchin and consisting of five long pages)
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Abbreviation Used in Documenting the
Collected Papers of Gergan Tharchin, Kalimpong

As stated earlier in Volume I, the present author is greatly indebted to the S. G. Tharchin
family for granting unlimited access to all the private papers of Gergan Dorje Tharchin,
which are identified whenever referenced in the present work by the abbreviation, ThPaK.

Abbreviation Used in Documenting Materials Quoted
That Are Part of the Moravian Church House Archives, London

As stated earlier in Volume I, when material from these Archives is quoted, such will be
referred to by the abbreviation, MCHA. Whatever the particular documents consulted and
used from these Archives, they were either photostated or transcribed for the author and
kindly sent him by John Bray of Tokyo and London.

Abbreviation Used in Documenting Materials Quoted or
Referenced That Are Part of the Papers of Sir Charles A. Bell

An extensive collection of the papers of Sir Charles are housed in the Oriental and India
Office Collection at the British Library, London, and cataloged as Ref: Mss. Eur. F.
80.Whenever in the present volume any material from these papers is quoted or referenced,
such will be identified by the shortened designation: Bell Papers.

Furthermore, it should be clearly understood that whatever the particular documents
consulted and used from these papers, they were photostated for the present author and
kindly sent him by John Bray of Tokyo and London.

Abbreviations Used in Documenting Materials Quoted or Referenced That
Are Part of the British and Foreign Bible Society Archives, London

Two sets of Minutes of this Society’s Archives have proved invaluable for the present
volume: (a) Editorial Subcommittee Minutes (the published summary), and (b) Translations
and Library Subcommittee Minutes. Whenever in the present volume any material from
these Minutes is quoted or referenced, such will be identified by the shortened designation of
either: ESC Minutes BFBS or TLSC Minutes BFBS, respectively.

Moreover, it should once again be clearly understood that whatever the particular
documents consulted and used from either set of Minutes, they were photostated for the
present author and kindly sent him by John Bray of Tokyo and London.

Abbreviation Used for Special Tharchin-to-Kimura Letters File

Photocopies of certain letters which Gergan Tharchin wrote to Hisao Kimura (aka: Dawa
Sangpo, Dawa Zangpo) were kindly made and sent unsolicited to Tharchin’s son Sherab
Gyamtsho from the late Professor Kimura’s wife through the assistance of a mutual friend
of the Kimura and Tharchin families. They were received by Speed Post at the Tharchin
compound on 1 March 2002. These letters cover the period 1955-67.

Whenever quoted or referenced in the present volume they are sourced by the shortened
designation: Th-to-K Ltrs File.



Romanization of Tibetan Words

This issue has more often than not presented a knotty problem for writers on Tibetan
themes. The opinion and practice put forward on this matter by three well-known scholar-
writers on Tibet have thus proved helpful to the present author. In one of his many valuable
works Giuseppe Tucci observed that the spelling generally adopted in his book “differs widely
from the strict transliterations of Tibetan orthography which are used when writing for
specialists familiar with the written language. These more scientific forms give the uninitiated
layman no guidance to pronunciation.” Scott Berry explained in one of his books that he had
tried to employ “the most conventional spellings™ he could find “for common words, place
names, and personal names, but often there seems to be little agreement about what is
‘correct’.” As but one example of many he could have cited, Berry pointed out in A Stranger
in Tibet that the word for the Tibetan ceremonial greeting scarf is “commonly romanized as
variously as [khadar,) kata, [khata,] khatag, or khatagh.” What the author has therefore
generally done in the present work is to adopt the simple practice which Alexandra David-
Neel, in her book My Journey to Lhasa, enunciated with regard to the romanization of
Tibetan terms and names. There she wrote: “I have merely given them phonetically, without
trying to follow the Tibetan spelling, which is very misleading for those who are not acquainted
with that language and [therefore not] capable of reading it in its own peculiar characters.”
As an instance which she cited of the problem that would otherwise confront the general
reader, Madame David-Neel added that “the word pronounced naljor is written rnal byor,
the name of do/ma is written sgrolma, and so on.” Indeed, the practice she followed in her
volume was little different from that which Tucci opted to pursue for his own work, Tibet:
Land of Snows, where he concluded his statement of explanation to his readers by saying
that they would find “that most Tibetan names and terms used” in his work were “spelt
phonetically, utilizing an approximation to the spoken values of standard Central Tibetan.”
This, then, is what the present author has attempted to do wherever possible throughout the
three-volume work on the life and times of Gergan Dorje Tharchin.

Finally, a word needs to be appended here in deference to a worthwhile observation
which the British writer Patrick French made in his brilliant biography of Sir Francis
Younghusband (1994): “Words and phrases which now sound offensive (*‘coolie” and “Native
State” for example) have been retained in my writing, since I felt it would be inaccurate to
substitute later alternatives.” As much as possible, and for the same reason, this very practice
has been adopted throughout the present narrative.
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Fourth Major Visit to Tibet and Lhasa:
Lending Scholastic Assistance to Sir Basil Gould and
Rendering Compassionate Help to the “Bad Mongolian Lama”

My son, be admonished: of making many books there is no end;
and much study is a weariness of the flesh. Let us hear the conclusion of th
whole matter: Fear God, and keep his commandments: for this is the whole
duty of man.

Ecclesiastes 12:12-13

IN THE YEAR 1940 Gergan Tharchin made a fourth and last major visit to Tibet. At this time
Basil (later Sir Basil) John Gould was the Political Officer at Gangtok in Sikkim, with Hugh
Edward Richardson serving as the British Trade Agent at Gyantse as well as the one in
charge ot the British Mission at Lhasa. Before proceeding further in the narrative a few
words should be said about these two important British gentlemen whose official careers, at
least during their latter years of service, intersected significantly with the life and work of
the central character of this biography.

Born in England the son of a lawyer, and initially educated at Winchester, Sir Basil Gould
(1883-1956; CIE 1921, CMG 1929, Knighted 1944) had originally joined the Indian Civil
Service (ICS) in 1907 after graduation from New College, Oxford. and was posted to the
Punjab. He next joined the Indian Political Department two years later and was posted to
Central Asia. And following this he served in the Foreign Department as an Under Secretary
to the Government of India between 1910 and 1912. Answering a call to become the British
Trade Agent (BTA) at Gyantse, Gould went there in May 1912 after completing his duties
associated with the famed Delhi Durbar at which Gergan Tharchin had been an attendee
(see again Volume I, Chapter 4 for all the details). It was during his time at Gyantse that he
was chosen to escort the four Tibetan boys to England in 1913 for education (see below for
more on this event). In late 1913 he was appointed to act for some twelve months as
Political Officer at Gangtok in place of Charles Bell who was attending the critical Simla
Conference on Tibet and China as one of the chief advisers to Sir Henry McMahon, the
British plenipotentiary at the Conference. Late in the year 1914, with the outbreak of the
Great War, Gould began a series of postings to positions of responsibility in India (not least
of which was that of Private Secretary to the Viceroy) and Central Asia (Persia, Afghanistan
and Baluchistan) which lasted for quite a few years beyond the cessation of hostilities. It
should also be noted that by early 1935 he had been dispatched to Quetta where he nearly
lost his life “while succouring the infirm and injured in the great earthquake” of that year
(Tobin).

Alex McKay, an authority on the British frontier cadre involved with Tibet, has provided
a short profile of Gould the man. Writes McKay. he
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was a tall, imposing figure, and not one to suffer fools gladly. He was a man of restless
energy, prone to adopting an idea with great enthusiasm and just as suddenly dropping
it to take up another cause. At one point he devoted his attention to promoting the
widespread planting of kikuya grass. Then he wanted sunrooms in all the Agencies
and dak bungalows. Yet in the sphere of politics and diplomacy, Gould’s actions, until
he became ill [in 1944-45], were logical, methodical and entirely focused.

Gould was conscious of his status and deliberately maintained the aloof aura of
imperial power and self-control so easily parodied. When, for example, he visited
Gyantse, he insisted on being received at the precise distance of several miles as
dictated by Tibetan etiquette. If he reached the designated spot before his reception
party, Gould would sit and wait until the escort arrived to conduct him to the Agency.

Charles Bell was his mentor; he closely followed Bell’s policy recommendations
and general approach to Tibetan affairs.

Returning in December 1935 to the Eastern Himalayan region for the first time since
September 1914, Gould became the Political Officer for Sikkim, Bhutan and Tibet following
the untimely death that year of his predecessor, F. W. Williamson, who had died at Lhasa. In
this position “he took the opportunity of acquiring proficiency in the language of the Tibetans
and of learning their habits.” (Tobin) During his tenure in this sensitive post (Gould not
quitting Sikkim till June 1945) the new Officer paid several visits to Lhasa,* capped by the
one now under discussion that occurred in 1940 on the occasion of the Installation of the
new Fourteenth Dalai Lama. It was a ceremony, noted former Political Officer F. M.
Bailey, “at which no European had ever been invited to attend before.” And according to
Gould’s colleague Hugh Richardson, at Lhasa Sir Basil’s “reputation for sagacity and
dependability was immense. His Mission to Lhasa in 1936 was a landmark in British relations

* The most important of these visits occurred during a five-month period in 1936-7. At the request of Regent
Reting at Lhasa, Gould, because of a significant change in the British attitude since 1924 when Major Bailey
had visited the Tibetan capital and had talked with the Great Thirteenth, was allowed by the British Government
of India to lead a diplomatic mission to Lhasa. This was for the purpose of mediating the complex negotiations,
which were then at their most sensitive stage, regarding the return of the Panchen Lama to Tibet from China and
of making preparations to serve, if necessary, as the Panchen’s escort from Jyekundo. This was the town just
inside China along the Tibetan border where he was indeed poised to return to his ecclesiastical seat at
Trashilhunpo Monastery near Shigatse. But the High Lama died in late November of 1937 before anything final
could be settled. On this mission Gould had been accompanied by, among others, both Richardson and
Frederick Spencer-Chapman, the Political Officer’s private secretary and the one who would be the first to
ascend the 24,000-foot summit of Chomolhari, said to be the world’s most beautiful peak and situated near the
Bhutan-Tibet border, a mountain that was so often seen by travelers making the caravan trek up to Gyantse
from Kalimpong. The mission’s journey and stay at the Tibetan capital has been described by Spencer-
Chapman in his interesting volume, Lhasa, the Holy City (London, 1937). Spencer-Chapman, incidentally. was
also a member of the Marco Pallis Himalayan Expedition of 1935 that made it possible for Pallis and his
colleagues to visit Tharchin’s home village of Poo on their way to scale the Himalayan heights of the awesome
cluster of the Leo-Purgyul peaks that rise above 22,000 feet just to the north and east of Poo.

It should be pointed out, however, that according to the impression which Gergan Tharchin gained from his
interaction with Lhasa’s many high officials, the latter—at least in 1937 when the Babu was at the Tibetan
capital—"liked Mr. Richardson very much, but it seems that they do not like Mr. Gould much.” Of course.
they had only interacted with Gould during the Political Officer’s presence at L.hasa the vear before as the Head
of the British Diplomatic-Military Mission. Perhaps, therefore, this should be perceived as but a temporary
assessment by Lhasan officials, since there would be two more opportunities for them to judge the P.O.S. who
would make two more major visits to the capital: this current one of 1940 and another in 1944. Sece letter.
Tharchin to Charles Bell, Tsarong House Lhasa, 1 July 1937, Bell Papers.
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with Tibet comparable with that of Bell in 1920; and, like Bell, he is remembered by Tibetans
with deep affection as a friend and a champion of their interests.” A distinguished member
of the Royal Central Asian Society, Sir Basil had been “widely recognized,” observed that
Society’s Honorary Secretary, Colonel H. W. Tobin, “as a leading expert in Tibetan™ and
who after his retirement back in England had been able to remain *“in touch with conditions
and events” concemning the Roof of the World. Indeed, added Tobin, “his advice was not
infrequently sought by the Foreign Office.”!

With respect to Hugh Richardson (1905-2000; OBE 1944, CIE 1947), in 1936 he had first
gone to Lhasa to take charge of the British Mission so recently established there, a post he
himself would off and on maintain till October 1939 simultaneously with his other post of
BTA at Gyantse which he filled between July 1936 and early February 1940. But before
that, this Scotland-born grandson of an ICS officer had received his education first at
Glenalmond in his Scottish homeland and on, then, to Keble College at Oxford University.
Richardson would join the ICS in 1930 at the age of 25, after having read classics at Keble,
thus “having prepared himself philologically as well as culturally,” notes his friend and fellow
Tibetan scholar David Snellgrove, ““for the study of yet another civilization different from his
own.” Interestingly, Alex McKay has reported that it was at Oxford, in fact, where
Richardson had first become interested in Tibet. In an Appreciation which Snellgrove has
written of Richardson, it was remarked that this apparently sudden appointment of him to
Tibet and Lhasa could not have appeared as a complete surprise to him. This was because
Richardson had met Basil Gould in Afghanistan a couple of years prior to 1936. And there
they had together discussed Tibet, where Gould had obviously already been and where
Richardson had himself briefly been during his ICS posting to Bengal in the years 1930-34.
Moreover, he had visited Sikkim twice and had begun to take a personal interest in learning
the Tibetan language from a Tibetan servant he had hired and had asked to accompany him
down to the Indian plains. In fact, over the next two decades “his proficiency” in the language
would become, according to one scholarly journal, *‘a household word in Tibet.”

After other assignments elsewhere during the World War Two years (including a two-
year stint at Chungking as First Secretary to the Indian Agency-General in China), Richardson
would return again to Lhasa for a few months in June 1944 and much more permanently in
April 1946 to head up the Mission as well as serve as the BTA at Gyantse from February
1946 onward. Indeed, he would be asked by the Independent Government of India to remain
on in those two capacities in its service after the Transfer of Power occurred in August of
1947.* That dual appointment was eventually terminated in September 1950, after which he

* Independent India’s Prime Minister Nehru would much later explain the reasons for this unusual development,
in a speech he delivered on 27 April 1959 before India’s lower house of Parliament, the Lok Sabha, that dealt
with the then tumultuous situation existing in Tibet: ... in the early days after independence and partition, our
hands were full, ... and we had to tace difficult situations in our own country. We ignored, if I may say so.
Tibet. Not being able to find a suitable person to act as our representative at Lhasa, we allowed for some time
the existing British representative [Richardson] to continue at Lhasa. Later an Indian took his place.™ Tibet
Documents (New Delhi, 1959), 5.

A similar development would occur with respect to who should be Independent India’s Political Officer for
Sikkim. Bhutan and Tibet. This responsibility would temporarily remain in the hands of the last British P.O.S..
A. J. Hopkinson. See two chapters hence for the details.
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retired from Government service that same year and returned to Britain in early 1951. Thus
was he destined, observed Snellgrove, “to be the chief outside witness of the last years of
effective Tibetan independence.” Heinrich Harrer, who knew Richardson in Lhasa from
1946 onward, has described him as “a gaunt Scotsman, slim and tough in his professional
work. He had one great hobby—his splendid flower and vegetable garden. When one
visited him [in Lhasa] one imagined oneself in a garden in fairyland.” [t was the opinion of
Snellgrove that Richardson belonged “to the noble lineage of independent gentleman-scholar,
precisely of the kind which at its best the old Indian Civil Service would foster.” Moreover,
McKay has observed that Richardson, whose grandfather had been an ICS officer during
the Indian Mutiny of 1857, had himself been “firmly in the mold of the ‘lean and keen’
frontiersman.” Possessing a “keen intellect” and “empathy with the Tibetans,” adds McKay.
“Richardson was to become one of the [Tibet frontier] cadre’s outstanding officers.”
Furthermore, it was the view of Peter Hopkirk that Richardson’s “knowledge of Tibet and
its people would eventually eclipse that of Sir Charles Bell.” In fact, McKay has reported
that as early as 1939 it would be noted in the Secretariat, the administrative headquarters of
the Political Department at Delhi, that Richardson—in the words of bureaucrats there—
“has identified himself more closely with Tibetans and Tibetan affairs, and ... gained more
insight and respect, than any Englishmen [sic] since the time of Charles Bell”—the latter,
not surprisingly, having become the standard against which all other Tibet cadre officers
would thereafter be measured.’

Now very early in 1940 Tharchin was asked by Hugh Richardson to accompany him to
the capital of the Snowy Land that he might benefit from Tharchin’s knowledge of Tibetan
inasmuch as the Trade Agent and Mission Head wished to appear eventually for the higher
examination in the Tibetan language in order to secure a degree in the linguistic field. For
according to Tharchin’s “memoirs,” a success in this would also bring Richardson a financial
remuneration of Rs. 2000/- which a prospective candidate is entitled to receive upon improving
his educational qualifications.

By late July 1939 Dr. Knox had left for his homeland in Australia never to return, and
was replaced, as already noted earlier, by Rev. Scott as head of the Tibetan Mission work.
Tharchin applied for the necessary leave to go to Tibet and it was readily sanctioned by
Scott and the other Mission authorities.

The Tibetan had received a very short notice about the forthcoming journey from
Richardson and Sir Basil (the latter was also traveling to Tibet to represent both the British
government and the Government of India at the Installation ceremonies of the new Dalai
Lama). So short was the notice, in fact, that Tharchin was given scarcely two days to make
all preparations necessary for going on the lengthy journey to Lhasa. Yet according to his
“memoirs,” he possessed “an amazing capacity for organizing himself efficiently in [such
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impromptu] circumstances because the love for travel and adventure” was so much “in his
blood,” thus giving him added motivation “to do things promptly.” Tharchin, for example,
had no problem with his clothing since, added his “memoirs,” he always kept on hand
enough changes of garments “to keep him warm during the cold weather of Tibet.”

With regard to this current trip to the Land of Snows the Tibetan, with some amusement,
had recollected in his so-called end-of-life memoirs a previous hoped-for journey there: “In
the year 1914 when I accompanied Sadhu Sundar Singh on a proposed visit to Tibet, we
were prevented by the Political Officer at Gangtok from proceeding farther; but this time,
paradoxical as it may seem, the same Political Office was now asking me to accompany
their party to Tibet.” His “memoirs” make clear that on this journey as on all his previous
ones to Tibet, Tharchin’s favorite Judeo-Christian Scripture portion was Psalm 23 which
sustained him in all circumstances, especially in the most difficult ones. He knew and practiced
the art of walking out his life in accordance with the Christian Bible.

Tharchin left Kalimpong for Gangtok and joined the Political Officer’s party there. The
entourage, according to Sir Basil himself, then departed the Sikkimese capital about the
middle of January (1940). Gould, Richardson and party haited at Yatung for two or three
days. Because of the brief notice, the Tibetan had had no advance time to do any planning
or purchasing of presents to be given to friends in Tibet according to the usual custom. This
lack had concerned him considerably during the early part of the journey. At Yatung he
came across his good friend Tsarong Shape, the very high-ranking Tibetan official frequently
mentioned already in previous chapters. Tsarong had just then come from Lhasa and was
heading towards India. By this time Tharchin knew him quite well since he and Theos
Bernard had been guests in his Lhasa home for nearly three months just three years earlier.?

%k

The man from Kalimpong happened to possess a copy of a photograph of the present
Dalai Lama, the Fourteenth, taken when the latter was but four years of age (Westem
reckoning). Suddenly the thought (“wisdom from above?” read his “memoirs™) came to
Tharchin to reproduce several thousand copies of this photograph “to use as gifts” and to
sell the many other remaining copies during the Installation program period of His Holiness
whose initial day of commencement was then quite imminent. The income to be derived
from these sales could thus be utilized to purchase additional gifts for his many friends and
close acquaintances in Tibet and also to “help finance his trip.” Hope for this to occur now
appeared quite favorable in that Tsarong was very agreeable to the idea and happened to be
traveling towards the right place—Calcutta—for such a notion to be accomplished. Indeed,
the Tibetan official approved of the idea wholeheartedly and promised his immediate unstinting
personal cooperation in the implementation of the plan.*

[t so happened that a certain missionary with the China Inland Mission since 1911, Frank
D. Learner, who had been preaching the Christian gospel on the eastern border of Tibet
from the China side, had taken a photograph of His Holiness at the age of four at the time
when he had only recently been discovered and recognized there—as Tibetans believe—as
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the reincarnation of the previous Dalai Lama. At the time, the child, awaiting the moment
when he would soon officially be declared by the Tibetan government the chosen candidate
to become the Fourteenth Dalai Lama and subsequently be taken by caravan to Lhasa, was
staying at the famed Kumbum Monastery, located not far from the child’s family home
village of Tengtser (aka: Taktser, etc.). At Kumbum the missionary had had an opportunity to
present some printed Gospel of John text cards to the incarnate “god-boy” and then he
snapped a photo of him.* This photograph came to be viewed as one of the more extraordinary
pictures in the history of Tibet.®

In the photo the presumed young reincamation, born of Tibetan parents in the Chinese-
controlled region of ethnic East Tibet known as Amdo, was seen dressed in a typical Tibetan
peasant boy’s garb but wearing—in keeping with his future High Lama rank—an official
Yellow Hat with ear flaps turned up and sitting on a small chair with one or more text cards
of John's Gospel resting on his lap. The hat referred to was most likely a headpiece called
Naling, which happened to be, appropriately, the style of hat worn by Tsong Khapa, the
great Tibetan Buddhist reformer discussed earlier, the founder of today’s dominant *“Yellow
Hat” or Gelugpa branch of the Tibetan Church.’

Subsequently this photograph had been published by the China Inland Mission in its well-
known Christian magazine entitled China s Millions; and in time it had then appeared in
numerous magazines and newspapers around the world.* Someone had sent a clipping of
this picture to the Kalimpong publisher who had preserved it very carefully and would
thereafter publish it frequently in his Tibetan newspaper.

Now it may be of interest to the reader to learn just how it was that this celebrated
photograph came to be taken in the first place. Missionary Learner has himself provided an
account of how he came to take the now-famous photo. In the September 1939 number of
China's Millions there appeared an article by him in which he recounted the event. Here is
how the missionary described what happened, as supplemented here and there by a few
additional observations derived from a book he wrote called Tibetan Journey:

Just recently I took a trip to Kumbum Lamasery, and while there asked if I might see the
little new Dalai Lama. Being well known in this Lamasery by those who are in authority,
I was granted my request. The little boy, not a bit shy, was brought along to the large
guest hall where 1 was waiting and was presented to me. What a dear wee chap he
was!—an attractive child with his bright little fat face. 1 took a picture of him ... He was
not in the least afraid but was, on the other hand, most friendly and happy to be lifted
up in my ... arms. I think I won his friendship from the first, as I presented him with
some colored Tibetan Gospel text cards, which he eagerly accepted. His parents are
just common Tibetan farmers. I felt sorry for the little fellow, for I thought he should
have been with his mother.

In a short time he will be taken over to Lhasa. I surely do not envy him his high
position as head of the Buddhist hierarchy in Tibet. I wonder if he will take the Tibetan
Gospel text cards with him when he goes! I sincerely hope so.°

Pulling out the clipping of the Learner photo that had been sent him, Tharchin now
requested Tsarong Shape to have a photograph “block™ made from it. He asked General
Tsarong to have five thousand copies made and to mail them to him at once thereafter.
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Tharchin was to reimburse him for this huge order later on. The Tharchin “memoirs” pointedly
indicated that Tsarong had agreed to the proposal without there having been any haggling
over the surety of the payment, the General having consented to advance the entire cost out
of his own pocket. Subsequently Tharchin did pay the whole amount to the General. Moreover,
according to these same “memoirs,” this entire episode plainly demonstrates that the lowly
man from Poo had won the respect and confidence of high-ranking officials in the Tibetan
government, who were grateful to him for the lasting contribution to the Tibetan-speaking
world he had made through his newspaper.

When the Tibetan publisher handed the former Army Commander and ex-Shape a copy
of the picture, the official remarked, *“Your copy is not very clear. | have got an original copy
of the photo.” This, Tharchin acknowledged long afterwards, was a welcome surprise to
him, for he considered this development to be more than a coincidence. Tsarong promised
to forward the consignment to him in Lhasa within a month. The newspaper publisher then
gave him the address in Calcutta of the European firm which was to do the job. And on the
very day that the General reached Calcutta he rushed to the firm (The Caledonian Press?)
and placed an order for five thousand copies of the photograph of the young Fourteenth
Dalai Lama. And thus the Lord God, Tharchin the Christian would later observe, had
wonderfully solved his “problem” concerning the gifts and the financing of the trip to Lhasa;
and so—say his “memoirs”—he “enjoyed great peace of heart thereafter.”"’

*

From Yatung the former Tibetan Army Chief left for Calcutta while Tharchin with the
Political Officer’s party proceeded on towards Gyantse. Here a message was received
directing Hugh Richardson noi to proceed to Lhasa since he was being reassigned to India’s
North-West Frontier Province for a two-year stint of service there. Under these
circumstances Richardson told Tharchin: “Gould will take you with him to help in the Tibetan
language inasmuch as he is working on a book.”"" It was originally to be a volume on
various aspects of the Tibetan language, but the language work involved would actually spin
off into several books, not just one. In his political autobiography Sir Basil telis of the origin
for this linguistic labor.

... as leisure and opportunity offered, the idea of making the Tibetan language more
intelligible to myself and perhaps to others, and especially to beginners, had been
taking shape. As had been the case with Persian, I felt the need of a book of simple
conversations on everyday subjects: and of gramophone records in order that from
the start the pronunciation might be got correctly. The main difficulties of the language
seemed to lie not in its grammar and syntax, but in its vocabulary and spelling. There
were in fact several vocabularies.... With Hugh Richardson as co-author and the
willing help of many [now to include Tharchin], what had seemed to me to be chaos

gradually took shape. Words became friends."”

When Richardson had informed Tharchin of the new situation that would call for a more
direct involvement with Sir Basil in his language work, the Tibetan readily agreed to move
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forward to Lhasa with the Political Officer’s entourage. (Nevertheless, it would not be
“fun-and-games” for him in Lhasa, for he would soon find that he would have to labor very
hard almost daily—both day and night—on the books which Gould was trying to put together.)
Interestingly enough, a film documenting the entire journey of the British delegation from
Sikkim to Lhasa was taken by an Indian amateur film-maker and professional portrait painter
by the name of Kanwal Krishna.* He had been commissioned by the British to accompany
the delegation for the express purpose of painting portraits of the new Dalai Lama and his
family. Agreeing to do so for what was in those days a princely sum of Rs. 2000/-, Krishna
would return with more than 300 paintings and sketches and also a film which he shot on his
own that covered not only the Installation ceremony of the new Tibetan ruler but other
events as well, including the delegation’s journey up from Gangtok. Wrote one viewer of the
film fifty years later:

On the way [to Lhasa], we watch the folk dances of the Tibetans, sure-footed yaks,
lamas, monasteries, and the locals making tea and milking cows in their unique way.
Krishna and the British delegation that he was accompanying crosscd mountain passes
between 15,000 and 17,000 feet to get to Lhasa. Among the things they lugged: 90
boxes full of silver rupees."

In due time the travelers came to the outskirts of the Sacred City. Providing a guard of
honor from the well-known Trapchi Regiment of the Tibetan Army, the Tibetan government
accorded Sir Basil and his party an official reception on their arrival in the capital on 8
February 1940."

During this sojoumn in Lhasa the visitor from Kalimpong would shortly discover that he
would not have much leisure time in which to devote himself to his own advanced study of
Tibetan literature in which he so greatly desired to engage. Nevertheless, his “memoirs”
indicate that he did meet many scholars there. Among other things, he invited constructive
suggestions from them and others as to how his newspaper might be improved, since many
of them received and read his publication regularly.

*

Tharchin would now be busy much of the time helping Sir Basil Gould, whose entourage
stayed about two miles from Lhasa proper.'* The Political Officer was first of all compiling
a Tibetan word-book. He and those assisting him were also engaged in composing a second
volume and even a third: a Tibetan sentence-book and a syllable-book, both of which would
be spin-offs of the word-book, as the following description of all three will clearly indicate.

The word-book eventually published would contain in its 447 large pages of text some
2000 Tibetan syllables, each of which, taken in turn and presented in Tibetan alphabetical

* This was the same artist, incidentally, who two years earlier had accompanied Rahul Sankrityavana and
Gedun Chophel on their scholarly expedition into southern Tibet; see two chapters hence for the details.
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order, would serve as a key svllable, each being assigned a key number. On each of the lines
in which these key syllables were to be dealt with singly, the arrangement would be: key
number, phonetic rendering, the syllable in Tibetan characters. a letter by letter transcription
of these Tibetan characters, and ending with a catch meaning. Subsumed under each key
entry would be listed line by line those Tibetan words or phrases of which the key syllable
forms a part, with the other syllables of the listed words or phrases being identified by their
key numbers. And thus on these subsequent lines, the arrangement would be: the word or
phrase in Tibetan characters, the key numbers of other syllables in the word or phrase. the
English meaning. and ending with a phonetic rendering of the word or phrase. This word-
book would thus provide a select vocabulary of several thousand words, each syllable of
which being explained.*

On the other hand, the resultant syllable-book’s purpose was to take these same 2000 or
so key syllables of the word-book that had been presented in Tibetan alphabetical order and
rearrange them, according to their phonetic values, in English alphabetical order. By so
doing, it would both facilitate reference to the word-book and also assist in distinguishing
syllables of simiiar sound but of different spelling and meaning. The sentence-book—that is
to say, a compilation of both individual sentences and short simple conversations on everyday
subjects—which finally emerged from all these labors would likewise make reference to
the word-book. It was intended to be published because of the lack of any Tibetan light
literature that could assist the beginner to learn the Tibetan language. As each fresh syllable
might occur in the sentences to be found in the volume, it would be identified by its key
number, with the total number of syllables gradually introduced in this fashion ending up
being about 800 in all. The preparation of this sentence-book, incidentally, would have the
invaluable help of one of Gergan Tharchin’s very good friends. For when published. the
word-book s preface by Gould would note that **Kusho Doring Thaiji assisted in revising the
Sentences.” Could it be that the Babu had suggested the name of his good friend to the
British official? More than likely he had.

Tharchin remained in Lhasa for five months working on these scholastic projects of Sir
Basil’s. That the latter felt very much indebted to the Tibetan for his help is evidenced by
what he wrote in the General Preface to what, when at last published, was entitled Tibetan
Word Book: **A visit to Lhasa in 1940 in connection with™ Dalai Lama XIV’s “installation
gave opportunity for much of the work which has been done on these books.... Mr. G.
Tharchin, of the Church of Scotland Mission at Kalimpong. who did much of the work on
the Word Book, Sentences, and Verbs, is the Editor and producer of the only Tibetan

newspaper.” '

* Interestingly, an American lexicographer in the Tibetan language, Stuart H. Buck, the compiler of a modem.
more up-to-date Tibetan-English Dictionary (Washington DC: Catholic University of America, 1969), found
the Gould-Richardson word-book extremely helpful. For he indicated in his Introduction to his dictionary that
“most of the basic material contained in the Word Book has been incorporated into the present dictionary.”
1bid., xii. Added Buck: “Gould and Richardson place great stress on the importance of the root meaning of each
Tibetan svilable.” /bid.
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During this long period in Lhasa Tharchin came across a Tibetan scholar, Ringang by
name (aka: Changoepa Rinzin Dorje), who when only ten or twelve years old had been the
youngest of four Tibetan boys (the others were about sixteen) sent abroad for higher studies
by the Lhasa government.!” By the end of all his studies Ringang had come to know English
very well since he had been in England twice for a total stay of about ten years in pursuit of
an academic education at both Rugby and London University. After his return he worked in
an official capacity as Engineer in an important Tibetan government bureau, the State Mint,
located just outside Lhasa to the north; and he further utilized his European-acquired
engineering knowledge during the late 1920s in the construction of Tibet’s first hydroelectric
power station which he himself then managed. Because he was required to give items of
news derived from the English-language Indian newspapers to the Cabinet (whose official
interpreter Ringang was) and to be present on those rare occasions when Europeans visited
Lhasa, he was made one of the Municipal Officers of the Tibetan capital. It so happened, in
fact, that at these particular New Year celebrations which would see the installation of the
new Dalai Lama, Ringang had been selected to be the Master of Ceremonies. He was even
serving as District Magistrate (Dzongpon) of a distant part of Tibet; but it was his wife, and
never he, who would discharge his duties there for him!'*

Sir Basil now arranged for Ringang and another Tibetan scholar, Lama Tshatrul Rimpoche,
besides Tharchin, to check through his book.* For this purpose the Kalimpong visitor resided
with Ringang, the one who had the excellent mastery of the English language. The three of
them would get together to check and revise the meaning, construction, composition and
spelling of each word or syllable. One full month was spent like this in doing nothing but this
kind of revision work."

In his late-in-life personal “memoirs” the Kalimpong scholar related one particularly
vivid example of his linguistic labors he had engaged in with these two Lhasan scholars.
From time to time there would arise an argument over points of meaning or spelling between
Tharchin and the latter’s Lhasan host, the scholastic master of English, Ringang. When
these two disagreed they would table their conflicting viewpoints until the arrival of the
other Tibetan scholar, the recognized incarnate Lama, Tshatrul Rimpoche, who sometimes
would be late in coming. After his arrival they would consult him on the disputed points.

* It would be under this same Rimpoche. incidentally, that Babu Tharchin's nephew by marriage, D. Ringzin
Wangpo, would sit as student. For in early 1943, at age 23, Ringzin would commence a five-year course of
study in Tibetan that included the grammatical works known as the sum-rtags. He would complete this
rigorous study course under Tshatrul Rimpoche in 1947, after which the budding scholar would go to Kalimpong
for a year and assist his famous uncle in publishing the latter’s Tibetan newspaper and from there would travel
a year later to England where, as the first Tibetan researcher ever invited, he would work and lecture in the
Tibetan language for two years at London University’s renowned School of Oriental and African Studies. See
R. K. Sprigg, “Gelong Rigzin Wangpo ...: 1920-1985" (Obituary), ./ (Spring 1988):78. More than likely it
was at this time in 1940 that the Babu had put in a good word about his nephew which may have led to the
latter’s subsequent academic association with the eminent Rimpoche.
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But more often than not Tharchin was the one found to be correct or more accurate in his
statements. Once, however, they engaged in lengthy discussion on the phrase “Ko Thag
Lhodpa”: Ko—Ileather, Thag—rope, Lhodpa—to let loose. The phrase has a cultural context
to its meaning: in Tibet boats are tied to the shore with a leather rope; if the latter is loosed
or severed, then the boat will be stranded on the river or lake. Ringang, the scholar of
English, rendered it, “to leave in the lurch”—a translation which, in this instance, pleased all
three!™ This instance only confirmed what all Western visitors to Lhasa in years gone by
had been saying of Ringang’s mastery of English. To quote but one of these visitors, Frederick
Spencer-Chapman, who just three or four years earlier had been on a previous Mission to
Lhasa with Sir Basil, had observed about Ringang then in these terms: *‘He still speaks the
most perfect and idiomatic English; and although he was too busy to spend very much time
with us, we found him a most entertaining and intelligent man.”"”!

*

Now it should be noted that Tharchin had by this time created a Tibetan word-book or
dictionary of his own whose layout was, not surprisingly, “based,” as he himself indicated.
“on an alphabetical system.” He had in fact brought with him on this current visit to Tibet
part if not all of his lexicon as it had then existed. Arranged according to “modern™—that is,
Western—rules or principles of dictionary composition, any word or term and its definition
could readily be located, declared the Babu in his end-of-life personal record, “without
wasting time or effort.”* And with the passage of time it had been revised again and again
by incorporating into it thousands of additional Tibetan words and their meanings (with
many of their Sanskrit parallels included): even by as many as nearly 60,000, when finally
completed, along with the inclusion of sentences derived from recent and not-so-recent
Tibetan texts demonstrating how such words had been used in context (see later for more
about this feature). During their many conversations together at Lhasa in 1940 the Tibetan
Lama-scholar Tshatrul Rimpoche had once expressed his opinion that Tharchin’s unfinished
lexicon, which the Babu had shown him, was “good” and that it would prove to be “very
helpful” were it published. This particular Lama, in contrasting his Kalimpong friend’s
dictionary with the works of others in this field, remarked to Tharchin: *Your dictionary
gives more details and words.” He added, moreover, that on one occaston 1t happened that
“a Mongolian Lama came to me [for me] to check over his dictionary; indeed, it was

something like yours.”*

* Some earlier Tibetan dictionaries—e.g., that of Csoma de K6rés published in 1834—did not provide a listing
of their vocabularies in Tibetan alphabetical order according to the root letter but according to the initial letter.
See a few Text pages hence for a fuller description of the Babu’s dictionary.
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All this which the leamed Rimpoche had said to Tharchin the latter would record when
decades afterwards his life-record or “memoirs™ would be set down not long before his
death in 1976. And in this personal record of his, the Babu had made it clear in a subsequent
sentence that he knew who this Mongolian Lama was (*... although he knew the dictionary
was being composed by the Mongolian Lama”); nevertheless, he was extremely circumspect
in not revealing the identity of this L.ama in the “memoirs™ (in fact, some twenty times in the
discussion about the Lama as set forth in the Tharchin record he had carefully employed the
phrase of either “the Mongolian Lama,” “this Mongolian Lama,” “the Mongolian,” or else
“the Lama™), and the recording of Tshatrul Rimpoche’s comments to the Babu proved to be
no exception. However, the present author is quite certain that the Rimpoche, when discussing
the Mongolian with Tharchin, had stated by name who this person was, as will be revealed
shortly in the present discussion. And hence, in this writer’s opinion, the phrase appearing in
Tharchin’s “memoir™ account as part of what the Rimpoche had told him—"a Mongolian
Lama”—was merely the Babu's way, in subsequently sharing his memories of this event, of
discreetly and charitably disguising the identity of the Lama in question. The present writer
is confident in this assumption for the simple reason that both the Mongolian and the Rimpoche
were well known to each other by this time (1940) and that it was likewise known to the
Rimpoche and to many others at the Tibetan capital that both the Mongolian and Tharchin
knew each other very well and, outwardly at least, were still on generally friendly terms
with each other at this point in time.

The truth of the matter is that though this Mongolian Lama was by that time very well
known to Gergan Tharchin, he came to be known to the Babu and to many others more for
his alleged infamous reputation as a scoundrel than as a scholar of recognized talent: both
characterizations of which, it seems, were equally true of him. The name of this Lama,
when rendered in English, was variously spelled as Chodak, Chodrag, Chodrak, Choedak,
Chhoedak. Choidak, or Choitok, depending upon who it was who was relating one of the
many little stories—whether uplifting or degrading—which inevitably were bruited about
concerning him. The Babu would himself be one of many who had a story. even several
stories, (o tell; and from the amount of space in his end-of-life “memoirs” which he ended
up devoting to this Lama and the latter’s relationship with him, one can easily conclude that
Lama Chodak’s conduct and behavior over the years had bothered him considerably. So
much so that Tharchin, very careful in having for the longest time kept the Lama’s identity
hidden from either his readers or listeners, would ultimately feel compelled to reveal his
name and to cite one particular instance of Lama Chodak’s conduct which in his opinion
smacked of being the worst kind of skullduggery an erudite scholar could perpetrate;
especially when in this particular instance, which in due course will be presented in some
detail, such skullduggery had been perpetrated at the expense of the Babu's lexicographical
accomplishments.

Now even though Tharchin had showered Lama Chodak (1898-1972) with many acts of
helpfulness on his previous visit to Lhasa in 1937, at which time the Lama had finally
achieved the coveted geshe degree (see below for more on both these matters), he had
actually made his first acquaintance of the Lama back in Kalimpong. As a matter of fact, it
was there that Babu Tharchin had initially come to know firsthand something of the

2% &
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questionable character of this Lama, who came to be dubbed much later by the Babu as
“the bad Mongolian Lama” (though as intimated earlier, nowhere in his so-calied memoirs
did he ever identify him by name; indeed, it was only as a consequence of showing to
Sonam T. Kazi the pertinent pages of Tharchin’s life-concluding record having to do with
this Lama that the present writer had first come to know his name-identity specifically and
the unflattering appeliation which Babu Tharchin had attached to him; though in the interest
of fairness to Tharchin, it must be noted that this appellation never appeared once in the
Babu’s “memoirs™ or in his letters and other writings).**

It so happened that in 1930 Lama Chodak had first come to Kalimpong from Tibet in the
company of the renowned Indian Buddhist scholar, Pandit Rahul Sankrityavana (1893-
1963).* Pandit Rahul had “felt the urge” to travel to Tibet in search of those Sanskrit
Buddhist texts which had been carried there by Indian monks who during the closing vears
of the twelith century into the early thirteenth had fled for their lives northward from before
the invading hordes of fanatical Moslems that had attacked and totally razed to the ground
the famed Buddhist universities at Nalanda and Vikramasila which back then had been
located in what is present-day Bihar State. Secretly trekking to the Great Closed Land via
Nepal by foot and pony in early 1929, Rahul would eventually reach Lhasa on 19 July.
Initially going straight to the vast Drepung Monastery, he found there 7,000 monks and
lamas, among whom he was provided living quarters for what proved 1o be a lengthy stay.
While at the Tibetan capital Rahul made the acquaintance of a budding 32-year-old erudite
scholar who since about 1922 had been enrolled in Drepung’s sister monastery at nearby
Sera: a Buriat Mongol monk. Referred to in one biographical account of the Pandit as
Dharmakirti. this Buriat monk’s original name in transhiterated Tibetan was chos-kvi grags-
pa (Chokyi Drakpa) but who would long afterwards be more commonly known—at least to
Westerners—as Lama (or Geshe) Chodak, Chodrag, Chodrak. etc. etc.

Having remained in Tibet for over a vear, the Pandit, after loading onto 22 mules all the
materials and artifacts he had collected during his sojourn—books. manuscripts. paintings.
and rthangkas—now departed the Tibetan capital on 24 April 1930. accompanied by the
Mongolian Lama. He also carried with him, “on small chits.” some 16,000 Bhot words (with
their Nepali- and Sanskrit-translated equivalents noted) which he had collected and translated
while at Drepung. This had been an activity which may have been the inspiration for the
future Geshe Chodak to compile and publish decades later at Lhasa what would become, in
Heather Stoddard’s words, “the first modern unilingual Tibetan dictionary.™ in the words of
Melvyn Goldstein, “the first modern dictionary compiled in Tibet ... and the first indigenous
dictionary to use a modern system of alphabetization.” in Jeffrey Hopkins® words, “one of
the best modem dictionaries of Tibetan,” in the words of Pema Bhum. “the most comprehensive
Tibetan dictionary in existence prior to the publication of the Grear Tibetan-Chinese
Dictionary in 1985, in Jamyang Norbu's words, "a remarkable achievement by a traditional

* Most interestingly. during the 1930s this “Indian Buddhist/socialist intellectual™ and unwavering Communist
would assist in varving degrees three of Gergan Tharchin’s closest associates in Tibetan-related scholarly
endeavors: Lama Chodak. Gedun Chophel (see Chapter 23), and the Ladakhi Buddhist conyert to Christianity.
Rev. Flivah Tsctan Phuntsog (see Chapter 28).
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scholar,” and in the words of Professor Donald Lopez Jr., *‘a Tibetan-Tibetan dictionary that
is still widely used.” (Yet none of these scholars and others were aware, nor could they be,
of the great influence which Gergan Tharchin and his earlier unilingual Tibetan dictionary
had exerted on the Chodak lexicon, a matter which it is hoped will now be rectified by this
present discussion.)

Thirty-nine days later, after obtaining on his homeward-bound journey still more books
and manuscripts at such Tibetan religious sites as Shalu Vihar, Trashilhunpo and Narthang,
Rahul and his party—including the Buriat monk—arrived at Gergan Tharchin’s hill station
on or about the 2d of June 1930. But upon the two of them reaching Siliguri on the Pandit’s
way to Calcutta, the Lama decided to return immediately to Kalimpong after being advised
not to risk the hot climate of the Indian plains to which he obviously was unaccustomed.
Thus, with only Rs. 30/- in his pocket, the nearly penurious Mongolian found his way back
up to the hill station and, not surprisingly, came into contact with the famed Kalimpong
publisher. Tharchin Babu, immediately “recognizing his intellectual and linguistic talents,
offered him employment.”*

Lama Chodak accepted this offer and thus, during a period of nearly two years, had the
opportunity—which, if one can accept Tharchin’s end-of-life testimony, he took advantage
of—to “pick up” and adapt from Tharchin Babu’s dictionary its “modern [or, Western]
techniques,” “design,” “plan and system” for later composing and publishing a Tibetan-

6

* The sources consulted for the information and quoted material presented here concerning Lama Chodak’s
relationship with the Indian Pandit and concerning the Pandit himself are eight: (a) GTUM TwMs, Ch. 19, pp.
4, 5 note 2—where their arrival together at Kalimpong, the Siliguri incident, and its aftermath back up in
Kalimpong are specifically mentioned; (b) Stoddard, Le mendiant de I'Amdo, 219, 332; (c) Goldstein,  Tibetan
Lexicography,” in Franz Josef Hausmann et al. (eds.), Wérterbiicher. Dictionaries, Dictionnaires: Ein
internationales Handbuch zur Lexikographie (Berlin/NewYork), 111:2549; (d) Hopkins, “Gedun Chopel ...,”
in Gedun Chophel. Tibetan Arts of Love, 20; (e¢) Pema Bhum, “Geshe Chdédrak’s Orthographical Dictionary,”
Latse Library Newsletter (Fall 2005):26; () Norbu (2005), “Newspeak and New Tibet ...,” Part 11, unnumbered
page, at www.Tibet Writes.org; (g) Lopez, Jr.. ... a Preliminary Study,” in Per Kvaerne, ed., Tibetan Studies.
2 vols (Oslo, 1994). 1:492; and (h) “Mahapandit Rahul Sankrityayan, a Biographical Sketch,” in D.C. Ahir,
Himalayan Buddhism Past and Present (Delhi, 1993), xiv-xv. Ahir, one of the Pandit’s more recent biographers,
has noted that this huge cache of artifacts from his first of four sojourns in Tibet (occurring between 1929 and
1938) he would almost immediately afterwards present as a gift to the Library of the Patna Museum at Patna
in Bihar State, India. Besides the voluminous Kangyur and Tengyur, Pandit Rahul had also brought out nearly
1620 manuscripts in Tibetan and 150 paint.ngs. A stupendous cultural treasure, indeed. See ibid., xv. Furthermore,
it would be a close friend of Lama Chodak’s, the renowned Amdo monk-scholar, Gedun Chophel, who would
be tapped by Rahul four years later to conduct cataloging research on this and subsequent collections which the
Pandit, along with the Amdowa scholar, would bring forth from Tibet. But there hangs a tale of more than
passing interest, which is narrated two chapters hence in the section devoted therein to the relationship
between the Indo-Tibetan Babu and the erudite Amdowa—the latter having been introduced to the former,
incidentally, by none other than Pandit Rahul.

Finally, it should be noted that Horkhang Jampa Tendar’s Tibetan-language memoir article about Lama
Chodak—recently translated and published in English for the first time by .auran Hartley—is grossly faulty
in the dating cited therein concerning the episode in the Lama’s life ai Lhasa having to do with his encounter
there with the Pandit and his subsequent earliest encounter with Babu Tharchin at Kalimpong: for the correct
dating, see ibid. Likewise, Horkhang's dating of Theos Bernard’s arrival at Lhasa (stated as 1936) and Hartley -
assertion as to his length of stay in Tibet (16 months) are also faulty. See Horkhang J.T., “The Geshe Chadrak
I Knew and His Dictionary,” Latse Library Newsletter (Fall 2005):19-20, 25 note. Consult the preseni
narrative’s Volume I1. Chapter 20 for the correct information.
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Tibetan lexicon of his own. Given the Babu’s well-nigh impeccable reputation for
trustworthiness, it is difficult to doubt this claim. Moreover, one can infer from this claim
that the Mongolian Lama had probably not previously been aware of these modern dictionary
ideas and techniques.

Now this taking on by Chodak of Tharchin’s dictionary construction techniques and
modern format can definitely be ascertained from reading the Tharchin “*memoirs” but less
clearly so from perusing a most interesting letter the Babu would write to Hugh Richardson
nearly two decades subsequent to the period now under discussion. The letter in question
would be written at about the time the Babu began negotiating with the University of
Washington at Seattle USA for a substantial subsidy to help underwrite the cost of producing
his own much larger—and, in the opinion of both Tharchin and Tshatrul Rimpoche, far
better—lexicon, the one alluded to a few pages earlier. Richardson, by the way. would be
teaching Literary Tibetan and other related subjects in the Far Eastern and Russian Institute
at this very University only a few years hence when both he and the Babu would be
corresponding with each other about this same ambitious lexicographical undertaking ot
Tharchin’s.* Now in the particular letter referenced here, and dated 10 February 1962, the
Indo-Tibetan scholar would write to Richardson as follows:

I think you know the Mongolian, Geshe Chodrag, who also brought out a Tibetan to
Tibetan Dictionary. Actually 1 was the man to whom I tought [sic] for nearly two years
in 1930 and 1932 [i.e., Actually l was the man who taught him, and | employed him for
nearly two years total: in 1930 and 1932], then he went back to Tibet and again came in
1935 and worked [once more for me for] about a year. So he got the [dictionary] idea
[from me] and later on he printed on a block print as Tibetan ways [i.e.. he printed it in
wood block-print fashion as is the Tibetan way]. But his explanation[s] of the words
are not so good and clear[;] beside mine one is four ttmes more words than his [i.e.,
besides, mine has four times more words than his].**

It must be acknowledged that this last statement in the letter was woefully inaccurate. For
whereas the Babu’s dictionary draft when completed would possess nearly 60,000 words—
an extraordinary achievement, by any standard, even though it would never be fully printed—
the Mongolian’s lexicon when printed contained a highly respectable 26,000. Furthermore.
this letter uncovers the fact that well before Lama Chodak had begun to compile his unilingual
Tibetan dictionary (possibly 1934 but more likely 1937 in earnest; see below), the Babu had
himself commenced doing so on his lexicographical work much earlier—by his own account,
he began compiling it in 1930°**—and yet the Lama never gave any recognition in his
lexicon of the contribution which his Kalimpong benefactor had provided him.

* For example, in one letter Richardson writes: “I should be very glad to see specimen sheets [“of your new
Tibetan-Tibetan Dictionary™] ... 1 am very much looking forward to the finished work. I do not think you
should take out too many Sanskrit words if they are fairly common in Tibetan books. The great thing is to give
(text] references showing where the words are to be found [and therefore how used in context]....” Richardson
to Tharchin, 15 Sept. 1966, ThPakK.
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Now as intimated in the Tharchin-Richardson letter, the Mongolian would be in the
employ of the Babu during 1930 and into 1931 and during much of 1932, after which he
went back to Tibet to continue his monastic studies at Sera. But the Lama would return to
Kalimpong in 1935 where he would resume his employment under Tharchin for nearly
another year and where also he apparently would establish a friendship for the first time
with Gedun Chophel, before heading back once more to the Tibetan capital. That the
establishing of their friendship had occurred at Kalimpong and not at Lhasa is known from
Heather Stoddard. For she has asserted that Lama Chodak had “himself [been] an old-time
friend of [Gedun Chophel’s] from Kalimpong.”* It would appear from Tharchin’s letter to
Richardson and from his “memoirs™ that the primary employment he had provided Lama
Chodak was to labor with him on the Babu’s continually expanding Tibetan-Tibetan lexicon
which he had already well begun to create for future publication. (Gedun Chophel. it is
believed, would likewise work with the Babu on this same dictionary project; see in Chapter
23 of the present volume for a brief discussion of this particular collaborative effort.) And
thus by this means did the Mongolian Lama have the opportunity, according to Tharchin. to
learn and take back with him to Lhasa all he could absorb about the method, design and
format of the Babu's ongoing dictionary creation. And hence, it could be said that whereas
Pandit Rahul’s Bhot vocabulary-collecting activity may have inspired the erudite Mongolian
L.ama to begin to think of one day compiling a Tibetan-Tibetan dictionary, the opportunity
given him of associating and working with Babu Tharchin on the latter’s already existing
though incomplete lexicon would provide Lama Chodak with all the modern conventions by
which to create that dictionary. Finally, it should be pointed out that when the moment came
tor Lama Chodak to return to Tibet, whether that have been in 1932 or in early to mid-1936
(the record is not clear which), he had promised, declared the Indo-Tibetan in his end-of-life
“memoirs.” to send back to the hill station “*some additional books of Tibetan words” (see
below for the probable meaning of this phrase) which it was mutually understood were to be
used for Tharchin’s monumental lexicon that was anticipated would develop into quite a
few volumes when printed. This promise the Lama never kept, however.**

Perhaps it would be helpful to the readers, at this point in the discussion, to have betore
them a more complete description of the Babu’s dictionary. 1t so happened that many years
ago the present author had come across the first two printed volumes of Tharchin’s lexicon
in the latter’s personal library. He learned from the Babu’s son. S. G. Tharchin, that these
covered the first nine letters of the thirty-letter Tibetan alphabet, with the contents of the
initial volume having covered letters one through four and the second, letters five through
nine. Since then, unfortunately, the first volume had disappeared, though there are currently
on the library shelf two copies of the second printed volume (no further volumes having
been printed). The author recently requested Phurbu Tsering (see Volume [ of the present
biography, page xxxii, for his bona fides) to thoroughly peruse this second volume of the
Babu’s Tibetan-Tibetan dictionary and provide in English a summary profile of the work.
This he kindly did, as follows (with some editing added by the author for clarity):
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The sccond volume begins with {the] ... group of Tibetan consonants Cha to Tha [and
consists of] page numbers 660 to 1076. Words are arranged most systematically [in
alphabetical order so as] to find them easily.* Besides the Tibetan words presented,
many equivalent Sanskrit and Hindi words are included as well, along with their
mcanings. An English word like “whale” is [now and then] included [as a way] to
provide [in a more] vivid [manner] the meaning of the Tibetan word. Tibetan words and
their meanings are supported [by the inclusion of] exact references |extracted] from
{various] Buddhist texts*. Stories [which lay] behind the origin of some words are
presented in detail, and run [in some instances as much as] four pages in length. The
[level of] Janguage employed to explain is very simple, lucid and easy to understand
for the users. Much effort and hard work [have been] done to make this dictionary
uscful 10 Tibetan scholars. It is a huge loss and sad to find that it is incomplete [in its
not having been totally printed].

Now the “additional books™ which the Mongolian had promised Tharchin—-but a promise
that remained unfulfilled by the Lama—were most likely some additional and perhaps rare
“Buddhist texts™ like those referenced in the above profile. Some people who were aware
of this unfulfiled promise were not pleased with Lama Chodak, yet not for this only but for
other kinds of conduct which they found deplorable. One such example, which the Babu
made a point of having had it recorded in his life-concluding personal record, occurred at his
home as follows. One day while a serious religious discussion was taking place, this Buddhist
Lama—""out of his resentment of, and dislike for, Christianity"—deliberately and flagrantly
sat down on a copy of the Gospel of St. Mark, not caring in the slightest that it was a part of’
the sacred writings of the Christians who were present. In the words of his personal record.
Tharchin became “furious™ over such behavior, but acknowledged that sometime later the
“inconsiderate” Chodak “apologized for his bad conduct.”” The Babu's account of this incident
indicated that in response to the apology, he “forgave™ the Lama “in the spirit of Christ.”>*

Sometime after his return to Lhasa in the first half of 1936 to resume his monastic
studies and, more importantly, to prepare for the rigorous examinations he would be required
to pass before he could receive his geshe degree in 1937, the Mongolian Lama began to
collect, organize, define and provide meanings (in sentences) for the many word entries in
composing his Tibetan dictionary that in essence, as reported by the Babu. had been created
according to the modemn dictionary concepts and techniques which were present in his
Kalimpong employer’s much earlier established but incomplete lexicon. The time for the
Lama to commence developing this endeavor in earnest was most likely in the latter part of
1937 after obtaining the degree, which would thus leave the Geshe with much more free
time to devote himself to the project that by his own acknowledgment would require thirteen
vears to totally create.”’ In fact. it would not be until the latter part of 1949 that he would

* The Tibetan words are listed in Tibetan alphabetical order according to the root letter, not according to the
words’ initial letter. This information is per e-mail message, David Tharchin to the present author, Kalimpong. 26
September 2008.

T T'his significant teature had begun to appear in Tibetan dictionaries for the first time in Heinrich Jaeschke’s
monumental Tibetan-English Dictionary of 1881. See Chapter 28 of the present volume for a discussion of this
dictionans achievement.
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finish the dictionary and have it published at the Tibetan capital in some fifteen copies. In the
words of literary critic Jamyang Norbu, this work’s “distinctive feature ... is its Western-
style format, though the printing is traditional wood-block.”?’* Perhaps echoing Norbu’s
interesting observation, Pema Bhum has provided a description of this publication, having
been able to see and peruse an extant original print of it made from the wood blocks that
under the patronage of a nobleman family in Lhasa had been carved there for the Geshe in
1949. Writes Pema Bhum:

The wood-block print is not elongated like most traditional Tibetan texts, but is in the
shape of modemn-format books. It consists of two volumes printed on Tibetan paper.
If this edition is not the first instance of the transition to modemn-format printing using
Tibetan wood blocks, it is certainly among the earliest.

The layout of the dictionary also follows modern conventions in that terms are
listed on the left with corresponding definitions on the right.* [*“Traditional Tibetan
glossaries usually listed words, and sometimes definitions, in paragraph-format and
were often in verse.”—P.B.] This dictionary is likely the first instance of the
transformation of what Tibetans call dag yig or glossaries into the structure of the
modemn dictionary.* Yet, unlike modern publications, the pages of this dictionary are
not numbered consecutively [whereas the pages of the Babu’s dictionary are—the
present author].* Rather, the paging starts again for entries beginning with a new
letter [of the Tibetan alphabet]. For example, all entries under ka comprise pages 1-52
of the dictionary, and the page numbering starts again with ‘1’ for entries under kha.t

Tharchin was himself made aware of Lama Chodak’s publication of his lexicographical
work by means of letters he received from one of his various informants at the Tibetan
capital, in this instance Sonam T. Kazi. These letters reflect something of the Geshe’s
apparent obsession with acquiring wealth; a trait that if true was certainly not in keeping
with his Buddhist faith. Here are fragments from three of the Kazi’s Lhasan letters culled
from the Tharchin Papers:

Geshe Chodak has finished his dictionary except for ten pages. He hopes to sell it for
Rs. 50/- each. He says he will present you with one. . .. (19 June 1949)

Geshe Chodak has almost tinished his book and is waiting for some money to buy
paper [for its printing so as] to circulate free copies to his friends. (14 August 1949)

Geshe Chodak has completed his dictionary and you might have seen it already. He
had printed 15 sets of it just now, but owing to this, he has almost to beg for his food;
so unlike what he had previously thought. He thought that he will be a millionaire after

* As the ongoing discussion will make clear, these three descriptions can easily be applied to Gergan Tharchin’s
lexicon, its creation—though far from complete in the decade of the 1930s—having predated the Chodak
dictionary by a considerable number of years.

t Pema Bhum, “Geshe Chddrak’s Orthographical Dictionary,” Latse Library Newsletter (Fall 2005):27. Not
unlike other Tibetan books, this one was banned during the decade of the barbaric Chinese Communist Cultural
Revolution. When the “Red Guard” rampage finally ended in 1976, Lama Chodak’s dictionary was rehabilitated
and in many areas of the People’s Republic of China the earlier unsold copies “were snatched up by buyers as
soon as the books reached the market.” The dictionary had its fifth printing in 1995. /bid.
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completing the book. This is what he told me. (Later 1949, with only the letter’s last two
pages extant in the Tharchin Papers)*

This latter letter was probably the basis, in part at least, for the observations the Babu made
shortly before his death while having his so-called memoirs prepared. For he commented in
them that the Mongolian Lama, who “had leanings towards the Communistic philosophy for
social change, ... did not achieve much [?materially? when] the Lama [ultimately] resorted
to [having] the Communists publish his Tibetan dictionary.”t (In the end, in fact, the Geshe
would die at Lhasa a greatly disheartened and broken man, having become—at the hands
of the Chinese and Tibetan Communists—an innocent victim of the infamous Cultural
Revolution. Years later, though, he would be exonerated.)?*

* These letters, the contents of which were made available to Tibetan historian Tsering Shakya, prompted him
to raise an intriguing question for the present author to consider: “What is interesting is that Chodrak would
have known of the modern printing presses available down in India; why, then, did he still use the expensive
and laborious wood block to print his dictionary?” Email to the author, Vancouver BC, summer 2006. Why,
indeed! Why, for example, did Lama Chodak not approach his benefactor of yesteryear, G. Tharchin Babula?
For by this time, as will be discussed two chapters hence, the Babu had now in place a modern printing press
which, in contrast to the wood-block method, could far more easily and much less expensively have printed the
Lama’s dictionary. Certainly, Chodak was well acquainted with Kalimpong and. presumably, also, with its
various publishing houses, including, of course, the Tibet Mirror Press. Might this failure to avail himself of
Kalimpong’s modern presses—and especially that of the Babu’s—be indicative of the Geshe having less than
a clear conscience vis-a-vis Tharchin in having omitted giving any credit to him for his contribution back in the
1930s, thus making the Mongolian Lama reticent to approach the Indo-Tibetan publisher?

On yet another note, these same letters contradict the assertion made by Melvyn Goldstein that “Geshe
Chodrak’s [dictionary] was completed in 1946 and carved into wooden blocks in 1949.” See again Goldstein's
“Tibetan Lexicography,” in Hausmann et al. (eds), Wérterbiicher. Dictionaries, Dictionnaires, 111:2549.
t 1t had come to be known to Babu Tharchin that both Lama Chodak and Lama Tshatrul Rimpoche had become
sympathetic to Communist philosophy and Socialist theory and practice. Indeed, the anti-Communist Babu
would learn, doubtless to his sorrow, that both these erudite scholar-associates of his had been quite willing to
lend their considerable linguistic talents to Communist Chinese propaganda endeavors in Tibet once the first
contingent of the Chinese People’s Liberation Ammy occupation forces had arrived at Lhasa in September 1951.
Yet, not only these two former scholar-associates of Tharchin’s, but also his very close friend, Changlo Chen
Gung, would, like these two, lend his own linguistic assistance by working with the Communist-established
Translation Bureau at Lhasa in helping to transform the land and people of Tibet into a fuli-fledged *socialist
society,” as is described in greater detail two chapters hence.

All the foregoing is known from the testimony of a most reliable eyewitness to these linguistic scholars’
participation in this development: the prominent Ladakhi Moslem trader, Abdul Wahid Radhu. He it was who
had been a resident in the Tibetan capital at the time of this development’s unfolding. Radhu would later briefly
describe these three close acquaintances of Tharchin’s and their relationship to Lhasa’s Translation Bureau:

Very well qualified Tibetan intellectuals were already collaborating with this bureau. One of the most

cminent was Tshatu Rimpoche [sic], a reincarnated lama but married and the father of very pretty

daughters. He had opened a school for teaching Tibetan, and the Chinese offered him large amounts of
money for his service. Another was Horkhang Geshay [one of several names, but not the real one. for the

Mongolian l.ama, as is explained next in the Text below], a scholarly man . . . who was highly paid for his

translations of Marx and other Communist authors into Tibetan. [He, too, would renounce his vows of

celibacy, marry and have children—twin sons and a daughter.] Changlochan [i.e., Changlo Chen Gung], the
former “republican™ conspirator in the time of Lungshar, had also been recruited by the burcau whose
personnel also included a group of Chinese intellectuals who knew Tibetan and even sometimes English.

The authorities of the occupying forces attached the greatest importance to the activity of this bureau,

indispensable for their propaganda.

Radhu would himself be pressured repeatedly by one of the prime organizers of these Translation Bureaus.
Phuntsog Wangyal, to collaborate in this Communist-sponsored propaganda undertaking, but with great
difficulty he had refused and ultimately had to escape the dilemma which confronted him by fleeing Tibet
shortly afterwards. Radhu, Isiam in Tibet, 260; see also 257-9, 261 ff.
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Apparently lacking enough funds to publish the work himself, the Lama had initially turned
elsewhere for support in seeing it published at the Tibetan capital. It so happened that at this
time (1949) the Geshe was living with the aristocrat, Horkhang Sonam Pelbar (1918/19-
1994), serving as that family’s private resident priest and as Horkhang’s personal “classical
Tibetan studies teacher,” a development which soon led Tibetans at Lhasa and elsewhere to
call the Buriat Lama “the Horkhang Geshe.” Thanks to this nobleman’s patronage, this
work’s first edition, sometimes referred to later as the Horkhang edition, would be published
that year, as intimated earlier, “on xylographic blocks but in a Western format.” But for
several years prior to this publishing event, Lama Chodak, it has been asserted, had been
assisted in its preparation by his “old friend” and now his extremely erudite but younger
master, the Amdo monk, Gedun Chophel. So close had these two become over the years—
both down in Kalimpong and at Lhasa—that during the famed Amdowa’s final period at
Lhasa before his untimely death there in 1951, they had now and then gone picnicking and
swimming together, as well as gone for walks together through the many willow parks
which dotted the eastern landscape just outside the Tibetan capital. Moreover, during the
Amdowa’s incarceration within Lhasa’s Shol prison, the Geshe would visit him often. As a
matter of fact, Geshe Chodak would even be one of a group of individuals who would join
together ““in signing a guarantee” for Gedun Chophel’s successful release from prison. Now
the form of assistance reportedly rendered to Geshe Chodak by “his longstanding friend”
was for Gedun Chophel to review the vernacular, more colloquial, vocabulary in Tibetan
that was already present in the Geshe’s final drafts. With this scholarly help and the aristocrat
Horkhang’s financial support, the fifteen sets of'this unilingual Tibetan lexicon, explained the
Mongolian, were at last published after “thirteen long years” of toil “had gone by."*

To round out the story of what happened to this Lama’s original block-print publication
that in Tibetan is entitled Brda-dag ming-tshig gsal-ba (Orthographical Dictionary), following
the arrival of Chinese occupation troops at Lhasa in late 1951, the Geshe began keeping the
xylographic wood blocks in a room at the Horkhang residence that had for some time been
set aside for the Lama’s use. And according to Horkhang’s son Jampa Tendar, Chodak
would at times have the blocks brought to his own Lhasa living quarters where he would
print more copies ot his original dictionary, performing all necessary labor himself: “mixing
the ink, printing the pages, drying them in the sun, [and] binding the volumes.™ These resultant
volumes the enterprising Mongolian Lama would then carry forth to the busy Barkhor
bazaar of Lhasa “and sell them for additional income.” Moreover, it has also been reported
by Horkhang’s son that the Lama, ever desirous of expanding his dictionary, had “continued
to collect a great number of [word] entries, which I myself saw.”™ Written on uncountable
small pieces of paper, these additional entries Jampa Tendar estimated as having numbered
“more than ten thousand.” However, during the aforementioned Cultural Revolution (1966~
76), these numberless small chits-—along with the Geshe's books and other writings—were
totally burned, and by none other than Lama Chodak’s wife! She did so out of fear that her
husband—already falsely accused by the Communists of being a “Soviet Revisionist Spy™

and “Active Counterrevolutionary,” and having been publicly “struggled against™ and placed
under strict isolation and surveillance—would face even more afflictive consequences were
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such literary materials discovered among his possessions. Unable “to distinguish between
my books and my [dictionary] notes,” the Lama-scholar lamented to his patron Horkhang,
“*she burmmed them! What a disappointment!”* These entries thus never did serve to expand
the Lama’s original dictionary publication.

Well prior to all this, though, the Mongolian had turned to the newly-installed Communist
regime in China, where the dictionary was reorganized “according to Western editing rules™
still further and published at Beijing a few years later. Both Horkhang’s son and Hugh
Richardson have pinpointed the precise year when the Geshe’s dictionary would be published
at the Chinese capital: 1957.* And according to Stoddard, this work would be re-edited in
two Western book-style volumes published at Dharamsala NW India in 1980, and more
recently still would have several reprintings issued in both India and Communist China. And
finally, historian Tsering Shakya has noted that in time the Chinese Communists, with input
from a number of intellectuals from all over Tibet and China, including the Geshe himself,
had—by adding Chinese to it—adapted the latter’s Tibetan-Tibetan lexicon to create “the
first modern Tibetan-Chinese dictionary.”?'

Now when Geshe Chodak’s lexicon in modern book form had been completed, some
people naively thought that its design, layout and content construction had originated with
the Lama himself (so reported Tharchin in his end-of-life account); but that subsequently, as
in the case at Lhasa with Tshatrul Rimpoche, they came to suspect, and rightly so, the Babu
made clear, that the Mongolian had derived the dictionary’s various modem conventions
from him (see again the Tharchin letter to Richardson and consult the Babu’s “memoirs”);
nevertheless, as intimated before, the Geshe failed to give any credit to the one who had
introduced him to, and instructed him in, the ways of a modern dictionary over a period of
several years: Gergan Tharchin.

Just here, after reviewing most of the foregoing discussion, and particularly this last
paragraph, Tsering Shakya was moved to comment as follows to the present author in an
email sent him in the summer of 2006:

What is unique about the [Chodrak] dictionary is that it used a different form [format?]
in explaining the words. A traditional dictionary. in the strictest sense of the word,

* “From then on,” writes Pema Bhum, “the dictionary circulated more widely and its reputation ... spread
throughout all Tibetan regions™ and elsewhere. /bid., 26. For instance, according to Tharchin’s future scholar-
colleague at Kalimpong for many years, the Russian scholar in Tibetology George N. Roerich (1902-60). the
Chodak lexicon would be useful to him in his own dictionary creation. This celebrated linguist utilized the
Mongolian Lama’s work in expanding his Tibetan-Russian-English Dictionary that was posthumously published
in Moscow more than two decades after the Russian’s death. In the Preface to the multi-volume work are found
these words of cxplanation: “Although the [Roerich] manuscript was completed in 1933 it remained unpublished.
Dr. Roerich got back to the question ot publishing his dictionary after his return to the Soviet Union [from
Kalimpong] in 1957.... The scholar resumed work on his manuscript with the intention of extending it by
Russian equivalents of the Tibetan words [that were already in his manuscript] and some vocabulary derived
tfrom the Tibetan Dictionary of Choidak and several smaller Tibetan dictionaries of new terms, which had been
published in Peking in the 1950s ... His premature death broke off Dr. Roerich’s efforts [but] the preparation
of the manuscript for the press was completed by his pupils.” See Yuri Nikolayevich Roerich (George N.
Roerich), Tibetan-Russian-English Dictionary, with Sanskrit Parallels, vol. 1 (Moscow, 1983), 14.
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[was] not really a dictionary but [was] more like a compilation of similes {synonyms?)
and resemble[d] something like an [early] English Thesaurus, in that following a given
term, lots of similes [were] listed and there [were] no explanations or meanings of
words given in sentences.

The Chodrak dictionary moved away from [merely] listing similes to providing the
meaning of words in sentences.

It must be emphasized again that it was Gergan Tharchin who had taught the Mongolian
Lama all about modern dictionary construction and the more substantive nature of its content.
A scholarly Tibetan linguist and lexicographer himself, the Babu had collected numerous
Tibetan dictionaries published in many parts of the world—both East and West (see Chapter
29a of the present volume for the details). One of these was the now famous Tiberan-
English Dictionary with Sanskrit Synonyms which had been compiled by Sarat Chandra
Das, published at Calcutta in 1902 (and briefly mentioned in the latter part of Chapter 23).
This dictionary, along with the equally well-known Tibetan-English Dictionary (London,
1881) of the celebrated Moravian linguist-lexicographer Heinrich Jaeschke (and discussed
at some length in Chapter 28), were two of several dictionaries of the Tibetan language
which must have exerted a considerable influence on Babu Tharchin relative to the creation
of his own Tibetan-Tibetan orthographical work that in turn most certainly had influenced
Lama Chodak in the making of his work. This is because many of the noteworthy features
in both format and scholarly content which marked the Das and Jaeschke lexicons had been
adopted by the Babu for the making of his lexicon beginning in 1930, which features were
cited by Phurbu Tsering as part of his descriptive profile of the Tharchin dictionary that was
quoted a few pages earlier. And it was this latter dictionary, with its several modemn
conventions and techniques, which had served as the model, as it were, for the Chodak
lexicon of 1937-49.

Indeed, one of the primary modern conventions which figured in all four of these
dictionaries, beginning with the Jaeschke lexicon of 1881, was—to borrow historian Shakya’s
observation—to move away from simply listing similes or synonyms to providing the meaning
of words in sentences; and if not in sentences, at least in phrases of varying length, and
which were often extracted from a variety of Sanskrit, Buddhist and other text sources,
both ancient and more recent. Another feature appearing in at least three of the four
dictionaries now being discussed was the inclusion of many Sanskrit and/or Hindi equivalents,
along with their meanings (it is unclear, from the description sources available to the present
author, whether this particular feature appears in the Chodak dictionary). And as was briefly
touched upon earlier, there was yet another and very important modern convention that was
common to all four of these lexicons under discussion: the listing of the vocabulary in Tibetan
alphabetical order according to the root and not the intial letter.

Interestingly enough, some two decades following the publication of the Das dictionary,
the scholarly Sikkimese Lama, Kazi Dawa Samdup (1868-1922), who had been a school
student of Chandra Das, would publish another Tibetan dictionary. (This same Lama,
incidentally, would also be the author of the first Western-language translation—English—
of The Tibetan Book of the Dead, edited by W. Y. Evans-Wentz and published in 1927.) His
lexicon was entitled, A4n English-Tibetan Dictionary. containing a vocabulary of
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approximately twenty thousand words with their Tibetan equivalents (Calcutta: The
University, 1919). Having examined a copy of the Kazi’s lexicon, the present author is
moved to say that in terms of noteworthy modem techniques and content construction, it
was a far less ambitious undertaking than the dictionaries of Das and Jaeschke, and for that
matter, than that of Gergan Tharchin and most likely than that of Geshe Chodak. For the
Kazi’s lexicon lacked either Hindi or Sanskrit equivalents and did not cite or quote from
source texts. But the previously mentioned Tibetan lexicographer, the American, Stuart
Buck, has noted this about its contents: “In most instances, the Tibetan ‘definition’ is an
explanation in Tibetan of the English word or phrase rather than an equivalent meaning.”*

Now it should be pointed out here that Lama Chodak’s Kalimpong benefactor had continued
to show much kindness to the Mongolian Lama. He would do so on at least four occasions
in 1937, all of which the Babu briefly mentioned in his personal account of his association
with the Mongolian. These acts of charity and compassion had all occurred at the Tibetan
capital a year or so after the Lama had returned to Tibet from Kalimpong and well before
the publication of the Chodak Orthographical Dictionary. First, during the summer of 1937
when Tharchin and Theos Bernard had lived with Tsarong Shape in Lhasa, the visitor from
Kalimpong had “‘arranged [for the Lama] to help for three months in cataloging” the numerous
manuscripts and artifacts which Bernard had purchased and which, with the Babu’s
exceptional help, were to be sent by the American to the United States.t This timely
employment, though temporary, assisted the Lama “a great deal”; otherwise, Tharchin had
noted, the future Geshe would have remained in “a pitiable condition” financially and in
other ways.

Second, later that same summer, and because of Tharchin’s recommendation, Tsarong
Shape had hired the Mongolian “as a tutor in Tibetan for his children,” the Babu having
recognized Lama Chodak’s considerable linguistic abilities and reported the same to his
host. Even as late as 1948, incidentally, Geshe Chodak was still a welcome guest in the
Shape’s home; this, according to the word of Tharchin’s Japanese friend Hisao Kimura,
who tells of first meeting the Mongolian there when he himself on one occasion was a guest
that year in Tsarong’s residence.*

* Buck, Tibetan-English Dictionary (1969). xii. In his helpful Introduction, incidentally, Buck has provided a
very good detailed survey on the history of Tibetan lexicography; see pp. vii-xv. Another helpful source—
especially concerning the listing of vocabulary by the root letter or by the initial letter—is Goldstein’s
“Tibetan Lexicography,” in Hausmann et al. (eds.), Worterbiicher, Dictionaries, Dictionnaires, 111:2548-
50.

t This helpful arrangement by the Babu has been largely confirmed by Horkhang's son, Jampa Tendar, who has
written: “... an American named Bernard arrived in Lhasa, accompanied by Tharchin Bhabu who was serving
as Bernard’s interpreter. Bernard was collecting [ancient] texts ... in different Tibetan areas. Geshe Chédrak
helped the two men prepare a list of all they had collected. This list was compiled in the Tsarong House.”
Horkhang J. T.. “The Geshe Chddrak | Knew...,” Latse Library Newsletter (Fall 2005):20.

Tharchin had even been responsible. indirectly, for the future longtime linkup between the Geshe and
Horkhang Sonam Pelbar, which obviously greatly aided the Lama. Wrote Horkhang J. T. further: “My paternal
grandmother is the daughter of Tsarong chabs pad Wangchuk Gyalpo. Thus, she would frequently visit the
Tsarong House and see Geshe Chédrak working there. Bhabu Tharchin introduced them to each other, and
Geshe Chidrak became my father's classical Tibetan studies teacher. From then on, my father and Geshe
Chodrak shared the close relationship of teacher and student.” /bid.
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Third, when during the late summer of 1937 the Lama was dismissed from Sera, Tharchin
“appealed to Tsarong™ on his behalf. The Lama had probably been discharged from the
monastery due to his inability to meet one final but costly requirement related to receiving
his higher monastic degree (see below). The Shape, characteristically wishing to help,
“approached the [Abbot] of the monastery,” who had Lama Chodak “readmitted.” **At this
time,” recorded the Babu, “the Mongolian [had] passed the examinations for the title of
‘Gyeshe’"—i.e., for the prestigious degree of /harampa geshe, the highest aspiration of
most every serious student monk. (It is evident, by the way, that Horkhang Jampa Tendar is
incorrect in stating that it was in 1941when the Lama obtained this degree.) But as one
knowledgeable writer has noted, “there is a lot more involved in this than twenty years of
study and then passing rigorous examinations: the prospective graduate must also throw a
feast for the entire monastery. Since [, for example,] there are more than seven thousand
monks at Drepung, this involves a lot of money.” This feeding of all the Mongolian’s
fellow-monastic inmates (in this instance, those at Sera), Tharchin carefully noted, is called
“giving ‘tongo’,” which takes place during the ceremonies surrounding the conferring of the
geshe degree. In this very regard, then, Tsarong, asserted the Babu, was willing to meet “all
the expenditures” for food and drink involved “on behalf of * poor Lama Chodak. This most
generous assistance was obviously due to Tharchin’s timely intervention.**

And fourth, while still at Lhasa in 1937 Tharchin had reacquainted himself with Rai
Bahadur Sahib Pemba Tsering (1905-54) who had at one time been one of his students at
Ghoom. Currently, though, he was a staff member at the British Mission in the Tibetan
capital. The reader will recall having become briefly acquainted with this individual earlier in

* Tsarong's generosity was legendary, no one else capable of coming close to outgiving the Shape: not even the
Chinese officials there, whose monetary and/or material offerings at Lhasa were more often than not simply
ploys to gain some kind of political or diplomatic advantage. Apropos of this, one of Gergan Tharchin’s many
correspondents at the Tibetan capital reported the following incident as having occurred in early 1949 during
that part of the famous Tibetan New Year celebration known as the Moniam: ... The Chinese oftered three
Sangs [Tibetan currency] per fama in the Monlam. Three young monks werc trampled to death in the crowd of
monks. There are said to be 30.000 monks in all [enrolled at I hasa’s many monasteries]. Tsarong otfered tive
Sangs a monk and also fed lots of poor beggars. His presents were offered to the Dalai L.ama yesterday, the day
of Chokphry. and one thousand lamas went to him to take the presents....” Letter, unknown correspondent to
Tharchin, Lhasa. 14 March 1949, ThPaK.

This number of 30,000 monks, it ought to be noted. can present a well-nigh insurmountable obstacle to a
prospective geshe-degree candidate if the conferring of it upon him is going to occur during the Monlam
Festival itsell. Assistance of some sort is almost inescapable tor nearly all candidates. A document found
among the ThPaK bears this out. The present writer discovered among them an inked draft in Tharchin Babu’s
handwriting of what appears to be an announcement which he apparently prepared on behalf of such a
candidate and which was probably intended to be circulated by means of a poster or other methods of
communication throughout Kalimpong. It may even have appeared in Tibetan or in Tibetan and English in the
Tibet Mirror newspaper. In the English draft it reads as follows:

Kindhearted Ladics and Gentlemen: Kindly do contribute and help me. 1 came from Lhasa and | am a
philosophy student of the Sera monastery. For the last 20 years | was studying, and now my course i>
(inished but T have to debate during the coming annual  praver gathering [the central ¢vent of the Monlam
Festival] in Lhasa Cathedral among 30,000 monks. and | have to feed all these monks for getting the
degree of geshe. Without doing so I cannot get the degree. Therefore, | come to ask helps. Socdn Kindly
help me as much as you can and [ am sure little drops of water make the occan. and fullill my purpose. ’
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the present narrative (see Volume 11, Chapter 14). Born of a Tibetan family that had settled
near Darjeeling, the future Rai Sahib would become the father of Tsewang Y. Pemba, the
Tibetan who would in time emigrate to Britain for medical training and whose highly
enlightening book, Young Days in Tibet, has been quoted from several times previously.
After Pemba Tsering’s education at Ghoom with Tharchin and at Darjeeling’s famed
Government High School, he had become a clerk in the British Trade Agency at Gyantse,
where his son Tsewang would be born in 1932. That same year, the father Pemba was
promoted to a new post at Yatung’s Trade Agency. Later, but prior to 1937, Rai Sahib
Pemba had been transferred to the British Mission that eventually came to be cstablished at
the Tibetan capital, where he lived right on the grounds of the Mission compound itself.
Ultimately his family, including Tsewaag, joined him in 1938 at the Mission, where they
would all remain till the summer of 1940, after which the family would move down o
Sikkim. There the Rai Bahadur would continue to serve the British Indian government at
the Gangtok Residency. But the next several years would witness the elevation of Rai Sahib
to the posts of British Trade Agent at Gartok and Yatung, and even to Head of the British
Mission at Lhasa for more than a year. Following India’s independence from Great Britain
in 1947, he would stay on at the Tibetan capital and serve on the Indian Mission staff for a
number of years thereafter. Unfortunately, he and his wife would be drowning victims of
the disastrous Gyantse flood of July 1954.%

Now one day in 1937 Rai Sahib had remarked to his former teacher, *Sir. you taught us
only the first Tibetan primer in Ghoom.” By this he meant that with only the study of the first
primer and through whatever other means he had had at his disposal thereafter, he apparently
still did not possess that strong an academic foundation in Tibetan. As an emerging future
member ot the frontier cadre under the British Raj, the father Pemba was expected, among
other things, *'to study privatelv to improve [his] language skills . . .” Indeed, explains historian
Alex McKay further, he would eventually become “fluent in five languages, work[ing] hard
to improve himself . . . It is not surprising, therefore, that since he was currently in the
Tibetan capital where linguistic scholars abounded, he desired to study the language more.
So noted the Babu in his personal account of this incident. Whereupon Tharchin “made
arrangements for the Mongolian Lama to instruct Rai Sahib Pemba.”™ The “tuition fees™
thus derived, observed the Babu later, “*helped’” to make it further possible for “the Mongolian
Lama to earn a living” for himself.*

It is quite obvious that these timely instances of critical assistance which had been
rendered Geshe Chodak had been due to either Tharchin’s direct recommendation or else
his direct intervention on the Lama’s behalf. Yet “in spite of” his benefactor’s many acts of
“kindness,” the Geshe, in the words of the Babu’s end-ot-life record, “was ungrateful.”
This ingratitude was clearly made evident in two very pronounced ways: the one. an act of

* That the Rai Sahib would ultimatelv excel in Tibetan is borne out by the fact that L.hasa’s British. and later
Indian, Mission Chief Hugh Richardson would in 1949-50 receive “much help and advice in interpreting the
inscriptions™ on various ancient historical stone monuments at the Tibetan capital from the likes of not only
“the lcarned™ Tshatrul Rimpoche and Gedun Chophel but from “also Rai Saheb [sic] Pemba Tsering and Kazi
Sonam Tobgye of the Indian Mission.” Richardson, Ancienr Historical Edicts at Lhasa ... (London, 1932), 13-
14, 35 For the date 1949-50, see ihid., | and 82 together.
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commission perpetrated some twenty years later (and which will be detailed fully at the end
of this discussion on the Mongolian Lama); the other, an act of omission which the Lama,
as was intimated earlier, failed to do at the time his dictionary was first published at Lhasa.
Interestingly, neither of these demonstrations of ungratefulness was specifically cited in
Tharchin’s end-of-life record; though the latter of these two is hinted at in it, and the former,
it can be stated with a great deal of certainty, must have been weighing heavily upon the
Babu’s mind at the time of his having had this part of the “memoirs” prepared, inasmuch as
this act of commission had been carried out by the Geshe just a few years before the
Babu’s personal record had commenced being prepared. Needless to say, when the full
story is laid out a few pages hence concering this particular act, one can only wonder in
consternation at the rank ingratitude exhibited by this Buddhist Lama.

First, though, with respect to Lama Chodak’s act of omission as evincing ungratefulness
on his part, this was manifested by the fact of his having published his dictionary without
having given the slightest recognition or credit to the Babu for the latter having taught him its
modemn ideas and principles of construction over a period of years down in Kalimpong. On
the contrary, the Mongolian Lama had seemingly taken full credit for the entire dictionary
himself; indeed, not even so much as crediting by allusion or by name the assistance rendered
by the Lama’s two erudite friends at Lhasa, Tshatrul Rimpoche and the Amdo scholar
Gedun Chophel, in their having reviewed its contents for the Geshe before its publication.*
He even failed to give credit to his close Amdowa friend for contributing the lyrical verses
which serve as the dictionary’s Afterword but instead claimed them as his own. Despite the
fact that these verses conclude with the separate statement, “This too is written by Geshe
Chodrak,” the Geshe’s patron, the senior Horkhang, who knew both the Mongolian and the
Amdo monk well, had later acknowledged that the Amdowa was actually the author of the
poem, though clearly the Geshe had to have provided the poet with enough biographical
data about himself and some of his inward thoughts for the verses to have contained, as
they do, accurate personal details and musings related to its central personality. Nevertheless,
Horkhang tried to put the best face on the matter when commenting on a more serious
controversy which had arisen concerning the authorship of the dictionary itself. Horkhang’s
son much later recalled what his father, on several occasions, had remarked about this:

Some people say that Gedun Choephel wrote Geshe Chodrak’s dictionary and that
Geshe Chodrak simply published it under his own name. It was not at all like that.
Geshe Chodrak and Gedun Choephel were very close friends, so they must have
discussed the compilation of this dictionary. However, Geshe Chédrak himself had
read all of the major religious texts; he was not only an expert in classical poetry and
grammar, but he also knew the Mongolian language. He was highly talented and very

* How very unlike another Tibetan dictionary compiler’s production published three decades before the
Geshe’s lexicon, that of the famous Tibetan-speaking Lama from Sikkim mentioned a few pages earlier, Kazi
Dawa Samdup. For he had not hesitated to lavish praise, gratefulness and appreciation upon a whole host of
individuals who had either inspired and encouraged him to compile his dictionary or else had assisted him in a

vgriety of ways in its creation and preparation to completion. See the Preface to his English-Tibetan Dictionary.
Xi-Xiv,
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honest. He would never claim credit for work done by someone else. While the afterword
of the dictionary [i.c., the said verses] was written by Gedun Choephel, he had given it
to Geshe Chbdrak.

As will shortly be learned, the thrust of Tharchin’s subsequent observations about the Geshe
is at sharp variance with Horkhang’s assessment of the Mongolian’s honesty and ethics.
Apropos of this, it may be of some significance to learn that the latest printing of the Chodak
dictionary—the fifth, published in 1995—deleted the supposedly Lama-authored A fterword
altogether. Somebody had finally awoken to the fact that this part of the lexicon was not the
work of the Mongolian but of the Amdowa scholar.?’

Tashi Tsering, the former Research Officer of the Library of Tibetan Works and Archives
at Dharamsala, has provided an excellent English translation of the Afterword in question.
Cast in poetic form, the verses which conclude the dictionary leave the definite impression
that no other person than the Geshe himself had had a hand in the creation and preparation
to completion of the lexicon:

Seeking happiness in this world of suffering,
Wishing to look back even after death,

All beings by nature diligently strive

To leave behind one’s own legacy.

The able leave heirs or their disciples

Their words of wisdom or deeds of fame.

Others leave Temples of Learning and Statues of Gods,
And others buildings of beauty and much wealth.

With neither Spiritual nor Earthly wealth,
The poor wanderer with no possessions—
In return for long years of refuge—
Leaves behind this book in a foreign land.

In writing this book, though unasked,

Thirteen long years have gone by;

Though not sure what good or ill others may say,
To some a little good it surely must bring.

The third stanza’s opening lines are an allusion, of course, to the Mongolian himself in his
poverty-stricken and wandering state that not unlike many other Mongolian monks was his
lot in life upon initially arriving at Lhasa to commence his higher monastic studies. That
would not, however, be the Geshe’s lot in life forever, as the further sketch of Lama Chodak’s
life will make clear in the next several Text pages to follow. The *“long years of refuge’ has
reference, of course, to his lengthy stay in Tibet as a learning and then teaching monk while
others of his countrymen back in Mongolia were suffering all kinds of persecution at the
hands of the Bolsheviks; and “in a foreign land™ would also allude to Tibet as the place
where he would now *“leave behind this book” as his “own legacy” (cf. the first stanza).
The fourth stanza indicates that the dictionary had required “thirteen long years™ to compile
and publish, from roughly 1937 to 1949 .*
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Now the Geshe’s negligence in failing to acknowledge—even if only slightly—in his
lexicon the contribution which the Babu had so generously provided him back in the 1930s,
as well as the assistance rendered later by the Rimpoche and Gedun Chophel, should not
come as any surprise, since it would appear to have been in keeping with the less-than-
commendable reputation which, willy-nilly, had been growing up around Geshe Chodak
over the years as a self-serving, deceitful, conniving, money-grubbing, thieving scoundrel.
An instance of this, for example, is what Hisao Kimura, once a youthful smuggler in
collaboration with the Geshe, had related about Lama Chodak*:

At the Tsarong home [in early 1948] I met a Mongolian monk named Geshe Choitok. [
had long known ot him through hearsay, for in the early ’forties he was reputed to have
walked off with the money allotted to one Altan Ochir, a Mongolian agent working for
the Japanese army who died mysteriously at the Yung-Ho-Kung Monastery in Peking
[a place of refuge for many Mongolian monks]. I could no longer really blame him. We
[Japanese] had, after all, stood for nothing in Asia that could inspire loyalty in the
peoples we had conquered.

Kimura then went on to describe his collaboration with the Geshe in smuggling activities
across the Indian border, Lama Chodak having become by this time a rather prosperous
monk, though how he had accumulated this wealth—whether by honest or dishonest means—
is not made clear:

Choitok knew that I often went back and forth between Tibet and India, and also that
I had been making some discreet gold purchases. He offered to provide further capital
if  would supply the labor and the risk to smuggle some of his own gold into India and
return with legal, but profitable, goods from Calcutta. Ready for anything, I was happy
1o agree, and so within two months of my return to Lhasa I was again on the road [back
to Indial.

Choitok supplied me with several horseshoe-shaped Mongolian silver ingots, a

* The reader should be made aware of the fact that Kimura’s youthful indiscretions. which immediately
terminated once he returned to his homeland, cannot be compared to the now-known ongoing ethical deficiency
of the Geshe (for the substantiation of this claim. see shortly in the Text above). A passage from Kimura’s book
on his spy adventures in Central Asia is quite revealing about the ex-spy’s character:

OF all the people | met in my travels, the Tharchins were some of the best. An elder in his church for about
thirty years, Tharchin Babu was widely known and respected by all. During my vears ol deception [a
Japanese secularist posing as a Mongolian monk], with the need for constant vigilance, an irritability and
harshness towards my neighbors had unconsciously taken hold of me, but this gradually began to thaw in
the family warmth of the Tharchins. Often when talking with Tharchin | would feel that our spirits were
in deep communion, and | would be scized with an impulse to tell him who | was. 1 tried to atone for my life
ol deception by performing to the best of my ability everything he ashed me to do. Japunese Agent in
Tiber, 138,146,

That he did finally come clean is obvious, and the numerous Kimura letters 1o the Babu extant in the ThPak
validate the fact that the ensuing close friendship which was forged between these two was forever afterwards
based on mutual openness and honesty. The same, it would appear, could not be said of Lama Chodak in his
relationship with at least some of his acquaintances.



Fourth Visit to Lhasa: Assisting Basil Gould; the “Bad Mongolian Lama™ 29

quantity of reddish Tibetan gold, and musk. It all had a total value of around twenty
thousand Indian rupees. . . .*

I left Lhasa in the middle of May with one companion, a servant of Choitok's. Since
our goods were compact, there was no need this time for a caravan . . .

In Phari a wool merchant agreed to take my silver ingots across the border concealed
in his wool: the gold pieces I sewed into the cover under my saddle. . . .

The Tharchins again invited me to stay at their house in Kalimpong . . . Two or three
days later the wool merchant arrived with the silver, and since | had the gold with me,
this meant that | had successfully brought all our illegal goods out of the country. !
quickly unloaded the silver on a Nepali merchant who cut cach piece open to make
sure 1t was genuine, and I was both surprised and disappointed when I saw that a few
had iron cores.

I waited until | reached Calcutta to sell the gold. . . . The night after | changed the
gold into cash, . . . | quickly loaded up on dyes, gold paint, and Indian coral tor the
returntrip . . .

By July I was back in Lhasa, and when Nepali merchants cagerly snapped up my
paints, dyes and coral, we had a handsome profit to show. I was surprised at how easy
it could be to make money, and was all ready for another trip. But Choitok had fallen ili
and, in no state to think about business, he asked me 10 put it off until later. His
condition improved very slowly and I would remain in Lhasa until May of the following
year [when Kimura, along with all Chinese, and some Tibetans, were deported as
undesirables].”

Still another illustration of Geshe Chodak’s apparent rogue character was related to the
present writer by a longtime resident of Kalimpong. This was the formerly Tibetan Buddhist
monk, the late Christian pastor, Rev. Peter Thupten Rapgey (d.1995), for a number of years
Gergan Tharchin’s Tibet Mirror Press supervisor. In an interview with him at the Tharchin
residence in February 1992. Pastor Rapgey reported the following:

[ had heard in Kalimpong that [while in Tibet] Geshe Chhoedak had counterfeited
Tibetan currency which he had then had circulated. The Tibetan government, alarmed
at this, had sought to arrest and imprison him. but unsuccessfully. The Geshe had
perpetrated this fraudulent activity during the decade of the 1950s.

Though Pastor Rapgey did not state it in so many words, the writer was left with the
impression that the Geshe had escaped from Tibet during that turbulent period and had most
likely come to Kalimpong itself temporarily where, Rev. Rapgey added, “there must be
those still living in Kalimpong who will recall this Lama, who must certainly no longer be
alive.” Indeed, there still were those who could recall the Lama after he had died in 1972, as
the following concluding incident to this entire discussion about the Mongolian Lama will
attest.

* I Geshe Chodak had this much wealth at his disposal in 1948:9, one is compelled 1o wonder why it was
- ~ . . - - . . . . . . .
necessary for him to look to the aristocrat Horkhang for financial assistance in publishing his dictionary. Why,
too. one wonders, did he seemingly pass himself off to Sonam Kazi as being nearly penniless? It could have
been the case, of course, that the Geshe, like other eventually well-off Mongolian Lamas (e.g.. Geshe Wangyal:
sec Chapter 24a below), had come to the aid of other Mongolian monks at Lhasa and.'or had sent most of this
wealth to Mongolia to help support his poor and persecuted ethnic brethren there. But if not and he had kept
most of his wealth to himself, why the need to gain Horkhang’s financial backing or to play on the sympathy
of the Kazi?
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This instance of Geshe Chodak’s unprincipled conduct must definitely be brought up,
since it encapsulates in one single episode all which has heretofore been alleged or asserted
about the apparently unseemly character of this man. It was an incident about which there
can be no doubt that it happened. In fact, the details surrounding its occurrence were
published by Gergan Tharchin himself at the very time of its unfolding, and have been
corroborated by testimony passed on to the present writer by the Babu’s grandson David
and daughter-in-law Nini.

The incident directly revolved around the first edition of Tharchin’s very popular English-
Tibetan-Hindi Pocket Dictionary which he had published in early 1965 at his Tibet Mirror
Press: but the public’s awareness of what had been secretly undertaken by Geshe Chodak,
and an accomplice of his, did not occur till several years afterwards with the publication of
the Pocket Dictionary s revised edition of 1968. For in the latter’s two Prefaces—a brief
one in English, another and much longer one in Tibetan—the Babu would describe in great
detail what the Geshe and his collaborator in crime had only just then carried out. Yet not
surprisingly, and in keeping with his now customary Christian charity, Gergan Tharchin
never once publicly intimated by name or hinted by description who these “collaborating
thieves,” as he labeled them, actually were. Furthermore, and most likely because he had
currently already laid out before the Indian- and Tibetan-reading public a summary of this
latest exercise in unseemly conduct by the Geshe, the Babu saw no need a few years later
to include in his end-of-life “memoirs” a recapitulation of it. He would let the revised Pocket
Dictionarys two Prefaces speak for themselves.

For the details on how and why both editions of this Pocket Dictionary came to be
published, the reader should consult the latter pages of Chapter 27 of the present work; for
it will afford the reader a greater appreciation of just how reprehensible the action perpetrated
by Geshe Chodak was that is now to be recounted here. Suffice it to explain here, however,
that the dictionary had been published primarily for the linguistic and educational benefit of
thousands of Lama Chodak’s “adopted’ countrymen—especially those Tibetans of school-
age among them—who at this time were living in India as refugees and were even then
being educated in schools which had been graciously and without cost established all over
the Subcontinent by the Indian government to aid these displaced and traumatized Tibetans
in getting a handle on their damaged lives in their new homeland. And of all this the Geshe
could not have been unaware; and furthermore, Babu Tharchin had specifically stated the
following in the Preface to his Pocket Dictionary s original edition: “For many years I had
collected English, Tibetan and Hindi words for printing a small dictionary, but till this year |
was not able to bring it out. It is hoped that this small work may prove a practical handbook
for the Tibetan refugee students as well as for those Indians who wish to acquire the
Tibetan language.”

Here, then, is what Gergan Tharchin felt led to reveal to his dictionary’s readers about
the incident in question. This revelation appeared in the opening pages of the revised and
enlarged reprint edition (1968) of his Pocker Dictionary that in its 478 pages now included
“hundreds of new useful words™ which were not in the initial edition of 1965. What follows
below is a composite presentation of what can be found in its English and Tibetan Prefaces
(the latter translated by the earlier-mentioned Phurbu Tsering for the present author as then
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edited by the latter for clearer understanding):

Since last year [1967] the first edition was out of print and, there still being a great
demand, as well as 500 copies [more] still needing to be distributed [freely, as I had
committed myself to doing] to the Tibetan Refugee Schools, I {realized the need] to
reprint it [in a revised and enlarged edition]. When nearly half of the reprinting work
was completed, I received an anonymous note from a scholar in Delhi which simply
said: “Someone here has printed your dictionary.” Again from Delhi, I received from a
law-knowing scholar-friend of mine a copy of a book which was a printed reproduction
of my English-Tibetan-Hindi Pocket Dictionary. On the inside page of this illegally
printed book, which was entitled, English-Hindi-Tibetan-Sanskrit Dictionary Heaped
Precious [sic], there was written in English: *You should take [legal] action against
this reprinting of your dictionary. Your friend.”

In the book there is no mention of the publisher or the press where it was reproduced
by photo-offset process. They have acted against the law, inasmuch as the “ALL
RIGHTS RESERVED" statement was included in my dictionary. This book was
reproduced by collaborating thieves. For in its front and back sections there appears
the stolen text derived from a Tibetan-Sanskrit volume entitled, Bhor Prakash, authored
by Prof. Bhattacharjee Bidusekhar and previously published by the University of
Calcutta. The Tibetan-Sanskrit portion of Bhor Prakash 1s in the front section and the
Sanskrit-Tibetan portion is in the back section. And in the middle section of this
illegally reproduced book there is the text of my dictionary, but excluded from it are any
mention of the Title, Preface, my name as Author and as Pninter.

The reason “All Rights Reserved” is stated in my dictionary is that, as is recognized
by the Indian government, no one can reprint it [without permission], and so the same
was ignored. Furthermore, no mention was made of my Press where my dictionary had
been printed, which was also illegal. And as for Bhot Prakash, here, too, there was
neither mention of its Author nor of the Calcutta University press where it had been
printed.

On the front page of the reproduced book there was rubber-stamped the Bookseller's
name and address: Tashi Paljor, Ladakh Buddhist Monastery, Bela Road, Delhi - 6.
Using this address, 1 sent a legal letter of inquiry to this Tashi Paljor that asked the
following: Who printed the dictionary? Where was it printed? All other details? He
was to furnish all these particulars immediately; otherwise, legal action would be taken.

I received a sweet reply in which Tashi Paljor admitted that he had had the book
reprinted, that he had to earn some money as he was a poor man, and that he apologized
to me that he absolutely did not know the press law. He being a Tibetan and ignorant
of the rules, I overlooked him, and for this first time I have withdrawn any legal action;
but I wrote him that in future, if the same thing is repeated. then “I am going to act
legally” against him. But surely, | added in my letter to Tashi Paljor, there must have
been some law-knowing crooked collaborators with him, and moreover, the Press in
Delhi which undertook the reprinting had to have known that doing this repninting
would be violating the law. .

So now I came to know [from the bookseller] that behind him there was someone
who knew the press law which they have ignored, since they had excluded any mention
from my original copy of its Title, Preface, Author’s name, Press, etc. And the same
with respect to the Bhor Prakash volume.
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Obviously, Babu Tharchin had now learned from the frightened bookseller who were the
prime movers in perpetrating this crime committed at Delhi. But out of Christian charity he
refrained from publishing their names in these two Prefaces. Most likely he did so out of
special consideration for one of these two, a prominent businessman from Kalimpong who,
according to David Tharchin, is known to David personally and is still living in the hill station
today; whereas the other individual, the Bad Mongolian Lama, had clearly continued to live
up to his alleged unsavory reputation of yesteryear. According to the Babu’s grandson and
daughter-in-law, the factual details in this instance of definite skullduggery involving the
Mongolian Lama, are the following.

“From a very tender age,” explained David to the present author recently, “when my
immediate family were living at ‘Dechhen Khang-Zang’ (the original small house of my
grandfather’s within the Tharchin compound and located near the main gate but at the
opposite end from the compound’s later constructed, much larger, elevated main house), |
used to sleep with my grandfather up in the main house most of the time. In fact, [ was with
him constantly, and was almost eleven years old in early 1976 when I first heard from him
this story about the illegal printing of his Pocket Dictionary.”

David further explained that during what was “most probably™ his sixth grade schooling
at Kalimpong’s St. Augustine School, his second language course taken there, which was
compulsory. was Tibetan. Moreover, wrote David to the author, “the main textbook used
then in the Tibetan class was one written by my grandfather and printed at his Tibet Mirror
Press.” Therefore, he reported, I used to have discussions and even arguments with my
grandfather about matters pertaining to the Tibetan language.” And it was during one of
these discussions “that the illegal reprinting of the Pocket Dictionary came to my attention.”
It was then. David recalls, “that Grandfather Tharchin mentioned to me that some bud
people had stolen the dictionary’s text and had illegally printed it [emphasis the Babu’s).
Indeed, | vividly remember my grandfather mentioning that this unlawful printing had been
done at a Press in Delhi.” It was only later, David continued, *as | grew a bit older (which
was not long after my grandfather’s death), that | realized that it was Geshe Chodak.
together with a Marwari businessman and longtime resident in Kalimpong, who had done
this crooked deed.” Even today, in fact, he added, “my mother still recalls having heard my
grandfather talk about this Chodak and the Marwari by name as those who were behind this
iltegal publication. I myselfhave known the Marwari personally in the past, although 1 have
not met him again for many years now.”

David and his mother Nini, incidentally, have confirmed to the author, as did Sonam T.
Kazi and Rev. Rapgey much carlier, that the “bad Mongolian Lama” and Geshe Chodak
were one and the same person. But the source for the present author having learned that
this appellation had been attached to the Geshe by the Babu himself'is David and his mother.
But additionally, it is also these two who have recently reported to the author that it was
specifically because of what the Geshe had perpetrated at Delhi involving the Pocket
Dictionary which had earned for Lama Chodak from Babu Tharchin this opprobrious
description—a description which forever afterwards was frequently applied to the Geshe

whenever anyone spoke of him in private conversation within the Tharchin houschold and
among those who knew the latter well.
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Apprised now of a fairly accurate knowledge of relevant dates, places, names and events
derived from various reliable sources, the present author is able to lay out a rather credible
sequential outline for when and how the Bad Mongolian Lama and his colleague in crime
had carried out their plan for making money for themselves. It would be an uniawful scheme
which would be at the expense of both Gergan Tharchin and Bhattacharjee Bidusekhar,
and it would result in the purchase of this pirated publication by hundreds, possibly even
thousands, of innocent, naive Tibetan refugee students and/or their families and others who
were totally unaware of the criminal nature of this publication until perhaps realizing later
how they had been taken advantage of by possibly having read the detailed account of the
dastardly trick in Tharchin Babu’s enlarged edition of his Pocket Dictionary.

Now it has been leamned from Nini Tharchin that Lama Chodak had arrived in Kalimpong
from Ladakh sometime during the latter 1960s, although no record or other source available
to the present author can confirm the Ladakh element in this assertion of hers. Yet the fact
that Tashi Paljor’s business address and conceivably that of his residence had been that of
the Ladakh Buddhist Gompa along Bela Road in Delhi lends credence to the belief that a
Ladakhi connection of some kind played a role in the Geshe's nefarious conduct involving
the Pocker Dictionary.

It has also been learned, as intimated by Hisao Kimura, that the Geshe had engaged in
shady business ventures between Lhasa and Kalimpong/Calcutta; and hence, over the years
he had most likely come to know of the prominent Marwari merchant community in the hill
station. He may even have previously made the acquaintance of his future accomplice in
crime before traveling on this more recent journey of his to Kalimpong in 1966 or at the
latest in 1967. By the end of the latter year, of course, the first edition of the Babu's Pocker
Dictionary had gone out of print as stated by Tharchin in his English Preface to the second
edition. With the increasing demand for the dictionary having made itself felt within and
without the Tibetan refugee community, the concerned Indo-Tibetan lexicographer had
commenced printing an enlarged version of it in the early part of 1968 when he suddenly
learned to his dismay that the Chodak-Marwari pirated printing of the original edition had
just recently appeared on the booksellers’ market at the Indian capital.

Meanwhile, the Geshe, having most likely waited in Lhasa for the birth of his third child,
a daughter, who was born there “in about 1966.” had thereafter felt free to travel outside
Tibet once again. Perhaps going first to Ladakh, then making his way to Delhi and visiting
the Ladakh Buddhist Monastery there, and possibly making the acquaintance at this time of
the bookseller Tashi Paljor, he eventually ends up at Kalimpong. Being the published
lexicographer that he now was, Geshe Chodak would have had a professional interest in
picking up a copy of both Bhot Prakash (with its Sanskrit emphasis) and the Pocket
Dictionary s original edition (with its English and Hindi elements) somewhere along the
route of his peregrinations. He may even have been able to secure both books at Tharchin’s
hill station. where it is known from Nini Tharchin that copies of at least the Tharchin dictionarv
were still on sale at this time for 15 to 20 rupees each. Thus armed with both these highly
interesting lexicons, and aware ot the popular demand for at least one of them that was now
out of print, the cunning Geshe begins to ruminate about surreptitiously printing these two
works together in a pirated version. But needing someone with enough private means to
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partially or totally finance the contemplated undertaking, he hits upon approaching his Marwari
friend.

Recalling his encounter with Tashi Paljor within the now-familiar and friendly surroundings
of the Ladakh Buddhist Monastery, the Geshe commences to flesh out his scheme in
conversation with the Marwari merchant. And, upon gaining the latter’s assent, off to Delhi—
with its considerable, ready-made booksellers’ market in mind—go these two “collaborating
thieves.” Here they would place their innocent-appearing business venture before the naive
Tibetan bookseller at the Bela Road Buddhist monastery, who at this impoverished juncture
in his life could easily be convinced to make arrangements with one of several local printers
he knew who could perform the necessary photo-offset process in creating a better-than-
average voluminous lexicon uniquely consisting of four important languages of the time:
English, Tibetan, Hindi, and even Sanskrit. And—Voila/—the rest of this deplorable incident
is now history.

On the other hand, if Nini Tharchin is mistaken and the Geshe had gone to Ladakh at a
later time (or not at all) but had traveled directly from Lhasa to Kalimpong, then the above-
outlined plot would have occurred in reverse order between the hill station and Delhi. In
either case, this disgraceful episode in chicanery had probably garnered for this enterprising
duo a sizable profit from the sale of this artificially- and fraudulently-created Heaped Precious
Dictionary. Meanwhile, however, Gergan Tharchin would hereafter remain silent, humbly
taking his losses and having decided not to take any legal action against either of these men
nor to make public their identities.*

It is of some significance that by the time in 1973-5 when the last and fullest account of
his life was being prepared for publication, the Babu had apparently decided against ever
revealing in its pages the identity of the Mongolian Lama, even though the latter had already
died. Most likely his deep sense of Christian charity had ultimately overruled the natural
inclination to intervene somehow in seeing justice done in this latest incident involving the
Geshe by more fully identifying who the Lama and his accomplice in crime were. Instead.
he would leave to posterity the responsibility, if it wished, of sorting out the “who’ in what he
deemed had been a less-than-sterling chapter in human behavior. Even so, his Pockef
Dictionary s two Prefaces make clear that Babu Tharchin nonetheless felt he had a moral
obligation to at least inform the interested world of the “what™ in this unscrupulous aftair by
detailing what had been perpetrated by the two unnamed “crooked collaborators.” Not
unlike one of his heroes of yesteryear—Mahatma Gandhi—Gergan Tharchin had sought to
expose and to confront injustice and unrighteousness whenever and however it might rear
its ugly head, yet the Christian pastor would do so in his own inimitable fashion by leaving
undisclosed the names of these two “collaborating thieves.” If, later, others cared to discover
their identities, that would be their concern, not Rev. Tharchin’s.

*

In the midst of his many labors conjointly engaged in on the Gould project with his fellow
scholars Ringang and Lama Tshatrul, the scholar from Kalimpong was about to turn his
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complete attention to a momentous event which was ready to unfold at Lhasa. Without
question it stood out as the highlight of his entire stay in the Tibetan Holy City. The new
“god-king” of Tibet,*' a mere boy of less than five years in age, was about to be installed as
the Fourteenth Dalai Lama. Streams of citizens from all over the country and elsewhere in
the Mahayana Buddhist world had begun to flow already towards the Tibetan capital to
witness this once-in-a-lifetime event. And Tharchin, who was already there, waited with
great interest and expectation, hoping to catch a glimpse of Tibet’s Child-King during the
festivities. He would not be disappointed.






CHAPTER 22

Fourth Major Visit to Tibet and Lhasa (Concl’d):
Enthronement of a New Dalai Lama and the
“Tibet Mirror’s” Role in His Early Education

Saith the Lord,... My word ... shall not return unto me
void, but it shall accomplish that which 1 please, and it shall
prosper in the thing whereto I sent it.

The Lamb ... is Lord of lords, and King of kings.

Isaiah 55:8, 11; Revelation 17:14

IT wiLL BE RECALLED that through the kindness of his friend, Tsarong Shape, Gergan Tharchin
had been able to place an order with a Calcutta firm for five thousand copies to be made of
the Frank Learner photograph of the future Dalai Lama. This highly-placed friend of
Tharchin’s had promised to send the consignment of photographs within a month, and within
this specified period the parcel did indeed arrive in Lhasa. Long afterwards, Tharchin could
still exhibit a great deal of animation as he explained what had happened:

Wonderful! It arrived just exactly before the Installation of His Holiness. I sold these
photos “like hot cakes”—at the rate of one, two and even three rupees. 1 was able to
purchase gifts and presents to be given to my friends as was customary. ] made a
handsome profit out of these sales, and was thus able to buy soap and candles, as well
as kerosene at the rate of Rs. 20/- per tin. Such items were to be given as presents
inasmuch as these commodities were rare in the country and therefore highly valuable
as well as practical for daily domestic use in Tibet. Norphel, who was my Tibetan
attendant, sold the photographs for me. He sold them above the actual rate and,
deducting my set price, he pocketed the rest as his personal income. Norphel made
more profit than I. Today he is a well-to-do man!

Around this time Tharchin once again visited the famous Jo-khang, the well-known
Buddhist Cathedral where the celebrated Christian bell seen by him on his first visit to
Lhasa was still hanging. He was well aware that in this most holy of Tibetan temples could
be found many large and small images that through the centuries had been placed there in
an orderly manner. All these images were made out of fine and precious metals. Upon
entering the Cathedral this time, to the Tibetan Christian’s great amazement he discovered
that numerous copies of the photograph of His Holiness (showing several Gospel of John
text cards resting on his lap), which he had only lately sold en masse, had been placed on all
sides of the images of the Buddha—some on the right, others on the left, and still others on
the shoulder or else by the side of these images! He was absolutely taken aback by it all!
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Formerly, whenever Tharchin had entered this most sacred of Tibet’s temples, he had
always prayed and besought his God that His kingdom might come in the hearts and minds
of the people of the land. And in apparent answer to these earnest prayers of his, he now
saw displayed inside the Jo-khang hundreds of photographs of the Dalai Lama holding on
his lap one or more copies of text cards of the Gospel of Saint John! Tharchin, who continually
through life had always harbored a childlike faith in his heart, believed it to be the beginning
of the kingdom of God in Tibet and now prayed that this very temple “could become a place
where God would be worshiped in spirit and in truth.”' For he probably deemed the display
of his “Christian-oriented” photographs of the Dalai Lama around the sides of the Jowo
Rimpoche and the other lesser images of the Buddha (see again Volume II, Chapter 15 for
their description) as constituting a direct challenge to what he deemed was the Tibetans’
superstitious worship of these lifeless “‘god-tmages.” Conceivably, too, the sight that day of
such an incredible manifestation of deep-seated image worship may have been the very
thing which now impelled the Christian visitor to make his own direct challenge to the Jowo
Rimpoche itself. For it has been reported by Sonam T. Kazi, who heard it personally from
Tharchin himself, that the latter, while standing before this most sacred object of Tibetan
Buddhism, and refusing to bow or to prostrate, spoke firmly to it, issuing the following
challenge: “I have heard it said that you sometimes speak. If today you speak to me, 1 will
relinquish my faith in Christ in favor of Buddhism.” The Jowo Buddha remained deathly
silent. And with that the Christian evangelist turned and walked away.*

Later he was to ask some officials, “Why are these photographs of His Holiness placed
around the images of Buddha?” These officials, friends of his, explained it this way: "After
one week the blessings of the images and of the Temple will be infused into the photographs,
so the masses at least believe. And thereafter the people will take the pictures away to their
homes and after some ritualistic prayer and ceremony the photographs will be framed and
hung on their walls.”™

This was not the first time a photograph of a Dalai Lama had received this kind of
reverential treatment at the hands of the Tibetan populace. Although in the instance now to
be told the photo was never displayed in the Jo-khang—that distinction being reserved for
the Leamer photograph of the Fourteenth Dalai Lama—there had nonetheless been a simtlar

* Interview with the Kazi, Oct. 1991. The reader may recall from Chapter 15 of the present work that this most
famous ot all the Buddha images throughout the Tibetan Buddhist world was thought to have been fashioned
during the lifetime of Gautama the Buddha but in his likeness as he was when a vouth. The reason Gergan
Tharchin spoke to the Jowo Rimpoche in the manner he initially did is because Tibetans, who themselves
sometimes verbally address the image as Jo or “Lord,” firmly believe that it can in fact speak to them. See W.
B. Sinclair, Jump to the land of God (Caldwell ID USA, 1965), 151. And for the reason why he refused to bow
or prostrate, see again Chapter 15.

The Kazi, incidentally, who is the son of a Sikkimese aristocratic Buddhist family. explained to the present
writer that Babu Tharchin—who had been like a father to him in Kalimpong—had told him of this incident
shortly after the Babu’s return from Lhasa in 1940. At this time the Kazi would have only been 14 vears old:
gnd .th.us this writer feels that perhaps the Christian Babu had confided this incident to the lad as a way of
inspiring the Kazi to pursue an interest in the Christian faith. In any case, the story was bound 1o be of interest
to any impressionable adolescent boy of 14 in that part of the world. ’
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development previously involving a photo-likeness of the late Thirteenth Lama-King of
Tibet which Sir Charles Bell had taken while His Holiness was in exile in India during the
early part of the twentieth century. In his excellent biography of the current Dalai Lama’s
predecessor, Bell related the unusual story of what happened:

Afier the Dalai Lama had been about five months in Darjeeling [ took a photograph of
him, seated on a throne Buddha-wise, with crossed legs, and hands placed in the
prescribed position; in fact, as he would sit in his own palace at Lhasa for blessing
pilgrims and others. This was, | believe, the first photograph of him seated in the
Tibetan style. I gave him a large number of copies, and these proved useful to him; he
used to give them to monasteries and to deserving people. These all used the
photograph instead of an image, rendering to it the worship that they gave to the
images of Buddhas and deities. In subsequent years, when I traveled here and there in
Tibet, I frequently saw my photograph of the Dalai Lama, but photographed down to
a smaller size, standing among the images on the altar either in a private house or in a
monastery, and worshiped along with them. In the private houses and shops of
Darjeeling District and Sikkim one saw them everywhere; there must have been

thousands of them receiving the adoration of the faithful.’

With regard to the unique Learner photograph taken of the Fourteenth Dalai Lama in
1939 (it showing the latter holding one or two cards with printed texts dreived from the
Christian Scriputures) and distributed as gifts and sales by Tharchin the following year at
Lhasa, the Christian visitor from Kalimpong acknowledged what he thought was the clear
intervention of God in the affair when he asserted:

I took the whole episode as God’s help and opening. First, the Lord opened the way for
me in a very wonderful manner so that 1 could purchase gifts and presents for my
friends. Second, the picture showing portions of the Gospel of St. John on the lap of
His Holiness found entrance into the chief temple of Tibet. To me these circumstances
evinced God’s help, clear will, and guidance.

After a lapse of three or four months people came to know that the object on the lap of the
“god-king” was a piece of Christian canonical literature. Some Tibetans were not pleased.
Tharchin, ever the man of faith and hope, was later heard to exclaim: *I believe the time will
come when Tibet will be evangelized with the saving gospel of Christ. When the right
moment comes many Christians from various lands, including the Tibetan Christians from
India, will enter the country of Tibet to declare the Word of Truth concemning the glorious
riches of the redeeming love of God.”
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*

Attention must now be turned towards the primary purpose for which the British
delegation, of whom Gergan Tharchin was a part, had come to the Sacred City of the
Tibetans. As representative of His Majesty’s Government at London and of the British
Government of India at Delhi, Mr. (later Sir) Basil Gould, along with his official party, had
come overland the long distance from India to witness, and pay tribute to, the new Dalai
Lama at his Installation ceremontes. As Sir Basil was to describe it later in an article of
reminiscences, this long mid-winter journey from Sikkim had been “in twenty-two stages
over four mountain passes ranging from 14,000 to nearly 17,000 feet,” a journey, he
continued, that was “apt to be a serious undertaking; but the weather was kind to the
delegation and to the pilgrims who were flocking to Lhasa from every direction.”™ Besides
China, Nepal and Bhutan, Britain and the representatives of the Maharaja of Sikkim had also
been officially invited by the Tibetan government to be here for this august event that would
see an hitherto obscure East Tibetan peasant boy assume the exalted position of ruler of his
countrymen. “No European, so far as [ am aware,” Sir Basil confided in his autobiography,
“had ever before been present in Lhasa at the time of the Installation of a Dalai Lama.™ It
was a tale of fairy-book proportions, the likes of which the world has seldom seen or heard
of in its entire history. Only the highlights of the story, which, if all its details were told, would
fill a fair-size volume, can be presented here.*

Before doing so, however, it would be well to place before the reader two intriguing
excerpts from anthropologist-historian Melvyn C. Goldstein’s writings on Tibet which may
prove helpful in better understanding the startling, not to say, mysterious episode which
would play itself out in Tibet's religio-political history during the mid- to late 1930s. What he
does here, in fact, is to present this entire episode in proper perspective for those who may
not be conversant with Tibetan Buddhist thought and practice as had been developed over
the centuries and, in particular, ever since the institution of the Dalai Lama system of government
during the first half of the fifteenth century. For in these excerpts Goldstein makes reference
to what he terms a “supernatural selection process” for finding a new incarnation to succeed
the Great Thirteenth. As he has intimated in the first excerpt: “Mere humans could not by
themselves properly determine the incarnation, and the institutionalization depended on
supplying the selection process with supernatural supports.” And in the current instance of
finding the Thirteenth Dalai Lama’s successor, this extraordinary process (much of whose
string of miraculous events the orthodox Christian would have to label as occult or paranormal
in character) would be set in motion by the Tibetan regent at the time, Reting Rimpoche
(1911-47), who himself had displayed from childhood an array of miraculous supernormal

* During the last decade of the twentieth century a fairly good and quite accurate rendering on cinematic (ilm
of this richly detailed story was presented to the world’s moviegoing public by one Hollywood studio that
pl.‘OdUCCd a major motion picture entitled Kundun (i.e., The Presence). Released in late 3997, it had as its
director one of filmdom’s best, Martin Scorsese; and its screenwriter was Melissa Matthicsen.
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powers of his own.™ Here, then, in the second and longer excerpt, is how Goldstein introduces
his discusston of Tibet's remarkable method by which was discovered the Fourteenth
incarnation of her country’s patron deity of compassion, Chenrezi:

The main task of the interregnum government was to find the new Dalai Lama. Reting,
as a great incarnation lama, felt that this duty devolved upon himself in particular. The
process of selecting a new Dalai Lama was critical to the legitimacy of the Tibetan
polity: Its authority depended on a total transfer of charisma from the old 10 the new
Dalai Lama, who was considered his incamation. The selection process therefore had
to be accepted as infallible. Tibetans achieved this conviction by deflecting the main
responsibility for selection onto the realm of the supernatural. Tibetans have well-
developed methods of testine and selecting candidates for the position of Dalai Lama,
but the difficult task of identifying such candidates is generally guided by prophecies,
signs, and portents that focus attention on specific parts of the country and then,
within these, on specific kinds of buildings, scenery, and so forth.

%

A long passage from one of the current Dalai Lama’s biographers, John Avedon. is
likewise worth quoting, for it tells in encapsulated form how this legend-like, yet apparently
true, story had all begun. It abounds, as would be expected from Goldstein’s explanation of
the selection process, with numerous supernatural phenomena:

As was perennially the case in locating a new Dalai Lama, miraculous signs had indicated
the child’s whereabouts. Shortly after the Thirteenth Dalai Lama’s death in December
1933, curious cloud formations, pierced by rainbows, appeared repeatedly over the
northeast end of Lhasa. A giant star-shaped fungus grew overnight on [the east side
of] the northeast pillar of the room wherein the Dalai Lama’s corpse lay.* A few days
later, the deceased ruler’s head was found to have turned. No longer facing south—
the traditional direction of auspiciousness—it clearly pointed to the northeast [“and

* Writes Goldstein: “Reting was ... famous in his own right for having performed several miracles as a child.™
To cite but one exaimple, there is the particularly extraordinary circumstance surrounding Reting's own discovery
as an incarnate LLama which Michael Goodman has recounted. It had occurred in Reting's home village ot Dakpo
southeast of Lhasa. Writes Goodman:
It is said that when he was three vears old he had hammered a wooden peg into a large rock near his parents’
house, and when asked why he had done so replied that he was expecting a caravan of wealthy guests from
afar to take him home and that they would need the peg to tether their horses. That evening u caravan
composed of high monastic dignitaries searching for the reincarnation of the late Reting Rimpuoche [i.e..
the Abbot of Reting Monastery some 60 miles north of Lhasa] arrived in Dakpo, discovered the child to
be the onc they were looking for. and escorted him and his peasant parenis to the Reting Monasten.

That Reting as a grown man still apparently retained a certain degree of supernatural powers has frequently
been asserted by those presumably in the know. Tharchin’s latter-day Japanese friend, Hisao Kimura, for
instance. has reported that his Inner Mongolian monk companion in the Tibetan capital, Danzanhairob by
name. who had himselflived at Lhasa several years during and atter Reting Rimpoche’s selection and assumption
of power as Regent, had on one occasion commented to the Japanesc that his Regency was marked by much
scandal; nevertheless, “everyone was frightened of him because of his magical powers.” Apropos of this,
Goldstein has also noted that “Reting was to become a feared ruler,” though during his reign’s initial years “this
future was hidden from view.” More than likely, this fear stemmed in part, as intimated by Kimura’s friend,
from the Regent’s self-serving sinister use of his still existent supernormal powers. See Goldstein, 4 History of
Modern Tiket. 188, 310; Kimura. Japunese Agent in Tibet, 113; and Goodman, The Last Dalai Lama. 147-8.
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on several different occasions, the state oracles Nechung, Gadong, and Samye had
flung scarves toward the east while in trance”—Goldstein].

In the spring of 1935, the Regent of Tibet {Reting Rimpoche], accompanied by
members of the National Assembly, journeyed to the sacred lake of Lhamoi Latso [in
south central Tibet some 100 miles from Lhasa and known also as Cho-kor-gye] seeking
a vision of the newborn Dalai Lama.* Standing alone on a high rock, he peered into the
water, believed by Tibetans to reflect the future.t® A great monastery capped by jade
and gold rooftops, floated into view.

A narrow trail wound east from the monastery to a barren hilltop. Across from the
hill, a house with turquoise tiles and a brown and white spotted dog [other accounts
say black and white spotted or else brown and black spotted], was seen. Finally, three
letters from the Tibetan alphabet [ah, ka. ma] came forth signifying, it was assumed,
the specific town and province. Soon after this vision—which was set down in a secret
report to the Government—the Regent had a dream. Again he saw the same humble
farmer’s house. This time, however, there was a small boy in its courtyard, standing
beneath oddly shaped gutter pipes emerging from the roof.

Guided by the vision, search parties fanned out across Tibet. One group traveled
over a thousand miles northeast to Kumbum Monastery, renowned for its jade and
gold rooftops. From there, monks led them to a house with turquoise tiles set into itls
walls, located in the nearby village of Tengtser [Taktser]. Disguised as merchants, the
party arrived at the door and requested to make tea in the kitchen, a common custom of
Tibetan travelers.

Now it just so happened that in this humble house less than two years after the passing

* W. D. Shakabpa, a high lay official in the Tibetan government at this time, was present at the sacred lake on
this dramatic occasion and would long afterwards relate in great detail to historian Goldstein what initially
happened upon arriving at the lake. and what traditions were required to be observed by the Regent and his
party if a vision were to be seen. Goldstein noted that it was only after the late Dalai Lama’s tomb had been
consecrated that Reting, accompanied by high Government officials like Trimén Shape, who himself had his
own large retinue, set out on a lengthy pilgrimage that would include a visit to the sacred lake. Shakabpa was
in the Government retinue that accompanied the Regent. During the mid-1980s Goldstein had the opportunity
to interview this former Government official, who reported the following:

They say vou should not look at these lakes [smaller ones along the way to the main lake] because if you
see visions there vou do not get to see visions at the main lake. Therefore ... we averted our glance so as
not to sce the lakes by chance as we rode by.... We found an open space on top of the mountain
[overlooking the main lake], made a temporary camp there, and offered prayers to a local deity. The
prayers were chanted with full ritual music by the monks from Namkye Tratsang {the Dalai Lama’s
monastery in the Potala] who had accompanied the group. When you look down from the peak you can see
the lake which appears turquoise bluc. From this site we had to walk down individually without making any
noise. They say that if you go down with your friends you will not see any visions. So we all went separately
without servants or companions.... The Regent and Trimén rode down the steep slope to the lake on yaks
while we had to walk.... The Regent wenl back to the lake three times. The first was very ceremonial and
involved the entire retinue. The second and third visits were private and he was accompanied by only a few
attendants. I'rimdn similarly visited the lake two more times.... We used to sit between the rochs waiting
2-3 hours to try to get a vision. | saw nothing on all ol my three visits. Reting Rimpoche. however. had a
vision.... Before we were Lo depart from Chékhorgyal [Monastery nearby,] people started talking about
lhc visions of the Regent but he would not make any comment. He only announced his vision in the
following year at a meeting of the [National] Assembly called for that purpose [the substance ol which is
related in the Avedon passage given in the Text above]

T A.nothfer biographer or‘thg present Dalai Lama, Mary Craig, has commented more fully on the signiticance
which Tibetans have unhesitatingly assigned to certain features of Tibet's natural landscape such as mountains

and la.kes. and on the historical role which Lake 1.hamoi Latso, in particular, has played in the supernormal
selection process now under discussion. Mountains and lakes, she writes,
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of the previous occupant of Tibet’s throne, a farmer’s son by the name of Lhamo Dhondrub
(literally meaning “Wish-Fulfilling Goddess™) was born into a large peasant family “of pure
Tibetan stock” whose forefathers had come from central Tibet. The date was 6 July 1935.
His birthplace was in the Chinese province of Chinghai at the village of Tengtser (elevation:
9000 feet) located only a 25-mile journey from the notable lamasery town of Kumbum in the
vicinity of the sacred Lake Koko Nor in a district southeast of there. When grown to
maturity, Tibet’s new ruler would himself give a vivid pen-picture of his home and village:

Our small peasant farmstead was in the village of Tengtser ... whose meaning ... is
“place on the heights™; that is to say, something like “mountain village,” and, in fact,
our village was perched on a hiil surrounded by still higher mountains, all of which
were dominated by the great glacier mountain Kyiri. Tengtser was a small and poor
village [having] only thirty cottages all told, and it was surrounded by many fields
which were wonderfully green in summer and deep in snow in winter.

Although clearly under the secul/ar rule of China. its Tibetan inhabitants were equally as
much under the spiritual rule of Tibet’s “god-king” at far-off Lhasa.

The province of Chinghai had been formed in 1928 when a large portion of Chinese
western Kansu Province was linked to a part of the large northeastern ethnic Tibetan area
of Amdo (formerly the possession of Tibet) where Tengtser was situated. Amdo has been
depicted by Lhamo Dhondrub’s eldest brother, Thubten Jigme Norbu, as

a beautiful province; there were snowcapped mountains in the background, lush green
pasture land, conifer forests, masses of rhododendron bushes, and innumerable salt
lakes; and it was a fair size, too, for a caravan would take about a month to pass
through it from one end to the other. Tibetans formed the great majonty of'its population.
but in the marketplaces and along the caravan routes you could hear Chinese and
Mongolian spoken, and even the tongue of the Hu-Hus, the armed Moslem bands
who scoured the land plundering, with Chinese troops on their heels.

The newly-formed province of Chinghai had received this Chinese name, which in that
language means Clear Lake and refers, of course, to Koko Nor. the very large bodv of salt
water (230 miles in circumference at 10,500 feet above sea level) that was to be found
within its borders. Koko Nor. believed to have been given this name by the Mongols and
which in that tongue means Blue Lake, had been recognized as sacred, and was worshiped
by not only Tibetans from far and near but also by the Chinese and Mongols. Even Chinese

were held in awe in the land of mystery and magic that was Tibet. for thev seemed to radiate a supernatural
lite of their own; they were reputed to put strange thoughts into the head and fill the car with sounds. Some
lakes were so numinous that thev were consulted as oracles. Of them all. the mountain lake 1.hamoi Lhatse
inspired the most awe, and was always consulted about the whereabouts of the next Dalai l.ama. For its
guardian spirit was the poddess Palden I.hamo, who had promised the first Dalai LLama in a vision that she
would watch over his successors. (Almost sixty vears earlier [to Regent Reting's experience at Lhamoi
Latso] the birthplace of the Great Thirteenth had been indicated in this same lake.) Different people saw
different things in the ... blue waters-—and some. it must be said. saw nothing at all [see. c.g.. the previous
footnote]. On this occasion. Regent Reting had a vision. Kundun, 12-13.
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officials from the provincial capital of Sining (“‘the Western City of Peace”) some 70 miles to
the east would make a yearly pilgrimage to its shores for worship.

Now this border province of many races was under the autocratic rule of the Chinese
Nationalist-appointed Governor, the Moslem General Mapufang and his clan. Virtually
independent of Chiang Kai-shek’s central government, the entire province was so firmly
controlled by the Ma clan that the Tibetan community, for example, could not even move
their important incarnations around at will. So noted Hisao Kimura, Tharchin's latter-day
colleague in intelligence gathering, who as a Japanese spy during this pertod came to know
firsthand of the machinations and manipulations of this powerful warlord. An extremely
pragmatic Moslem with a large Buddhist population to govern, Ma, Kimura writes, was “a
very different type of man from the fanatics who had stamped out Buddhism in India more
than a thousand years before: he felt that infidels were better manipulated than put to the
sword.™

Yet because of the Ma clan’s rigorous rule over Chinghai, one could not fail to notice
how well-governed and peaceful the province appeared to be. In the eastern part could be
scen fertile valleys, and everywhere were signs posted calling for the preservation of forests,
with squads of Ma’s soldiers detailed to various places to plant saplings. *“1 do not know,”
wrote Kimura retrospectively of that time, “whether Chiang had more to fear from Ma’s
military efficiency or from his example of reasonably good government: Chinghai could
even boast to be one of the few areas outside Communist control where laws against opium
cultivation and transport were strictly enforced.”

On the other hand, Chiang had much to fear militarily from General Ma as well. For the
latter had an army of over 100,000—nominally under the Chinese Generalissimo’s central
government command but loyal first to Ma, who was continuously dispatching merchants to
distant India, via Tibet, to buy arms for his numerous soldiers, who always gave the impression,
observed Kimura, “of being well-trained and in high morale.” This was something which
could not always be said of Chiang’s troops in the area. No wonder, then, wrote Kimura,
that the troops under Chiang’s General in Chinghai, Fu Tso-yi, had “spent more time keeping
an eye on Ma’s soldiers than fighting the Japanese” and later the Communists. In short,
concluded Kimura, the Moslems under Ma “would be far better won over than fought.™*

* The sequel to Ma’s free-wheeling career in China has been far less militant: as with the rest of non-
Communist China, Mapufang’s empire in Chinghai collapsed at the hands of Mao Tse-tung’s forces. Hanging
on 1o his interests in Chinghai as long as he could, Ma in tate summer 1949 finally fled to Taiwan with his
wives, his entire clan, and his many treasures—all aboard two DC 10 aircraft which he had always kept at the
ready just in case; but because he and his clan had made so many enemies over the years among the other
refugees who escaped from the mainland, the Mas telt most uncomfortable in Taiwan. So following a period as
the Republic of China’s ambassador to Saudi Arabia. Ma and his family decided they would feel more at home
in the Moslem Holy Land and therefore they emigrated there. See Kimura, Japanese Agent in Tibet, 218; and
also lamyang Norbu, “The Tibetan Resistance Movement,” in R. Barnett and S. Akiner, eds., Resistance and
Retform in Tibet, 190,

One of warlord Ma’s herctofore most valuable possessions, incidentally, wound up in the hands of the
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It is most interesting that the Dalai Lama-to-be of Tibetan Buddhism, Lhamo Dhondrub,
should have been born in this very area, since the great fourteenth-century reformer of
Lamaism, Tsong Khapa, had himself been born here, had been initiated into monkhood at
the Tsong Ridro Monastery adjoining the village of Tengtser, and whose Tibetan-recognized
successor reincarnation Lama had maintained his ecclesiastical residence just 20 miles
south of Sining at the well-known Monastery of Kumbum already mentioned. According to
Frank Leamer, the longtime Christian missionary stationed along the Sino-Tibetan border,
this “Lamasery of the Hundred Thousand Images™ (for that is the meaning of the Tibetan
word Kumbum), containing an unlimited number of idol images, had been “'second only in
importance and renown to Lhasa, and it drew sightseers from every continent.” The reason
for this was because the most famous part of the Monastery—-indeed. “the holiest place™
within its precincts and called the Temple of Serdong—was the place where legend has it
that Tsong Khapa “first saw the light of day.” Serdong means “Golden Tree,” and as Thubten
Norbu has explained it, this four-storied Temple, “which narrows as it rises to its crowning
golden roof, is built round the tree which grew on the spot where ... Tsong Khapa was bom
... and where he was ordained.” According to the legend as well, “the roots of this tree are
the hair of the young novice himself.”

What had added even more luster to Kumbum Monastery through the centuries was the
fact that because Tsong Khapa had been born here, the town of Kumbum and its holy place
had come to be known to Tibetans *as the second birthplace of Buddha.™ This was because,
though a historical figure, Tsong Khapa was also believed to be an earthly incarnation of the
Enlightened One himself; and hence, writes Hisao Kimura, he was worshiped at Kumbum
“as much for what he was as for what he had done.”

conquering Red Chinese, setting oft a fascinating chain of events. Upon defeating Ma’s forces in Chinghai, the
Communists were able to snatch away the warlord’s huge cache of Chinese silver dollars bearing the image ot
the soon-to-be totally vanquished Generalissimo Chiang and known as Da Yuan. But because the latter were no
longer of any value as currency in Mao’s new China, the People’s Liberation Army, upon next invading Tibet's
eastern territory and later pushing farther westward into the country. cleverly began to distribute these
worthless Chiang dollars to the deccived Tibetans throughout the Land of Snows as pay ment for goods and
services the inhabitants provided the Red Chinese. Uiltimately, however, many of these same dollars would
find their way into India, the bearers of these coins using them as payment in sifver for various goods or
services, since silver was in great demand and hence worth much in the Subcontinent! Indeed. the Chinese
Communists would in time use this stratagem themselves in India. For when they by treaty were able to
establish a Trade Agency in Tharchin’s hill town in 1954 that soon became a cover for conducting clandestine
intelligence operations against the exile Tibetans there and eventually against India herself, it was learned by
one frequent visitor to the Agency. Ven. Kusho Wangchuk of nearby Tharpa Chholing Gompa. that hidden
away in an underground area of the Agency's main building were “bags full of these Chiang silver dollars™—-
apparently kept at the ready by the Agency’s Communist staft to serve as a clever method of putting this
otherwise worthless currency to good use as payment for certain goods and services provided them in Kalimpong
and elsewhere in India! Per interview with the Ven., Dec. 1992,
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Of additional interest surrounding Kumbum Monastery and its environs has been the
fact that the new Dalai Lama’s immediate predecessor, during his wandering exile in Mongolia
and China between 1904 and 1909, had found his way to Sining in December of 1906 and
had visited the Monastery; furthermore, His Holiness was again at the Monastery during
February-March 1909 on his way back to Lhasa that brought his years of exile to an end.
But it should also be pointed out that even Lhamo Dhondrub, during 1938-9, had spent up to
eighteen months at this same celebrated Monastery under the care of his eldest brother
Thubten Jigme Norbu, who having been recognized as a reincarnated Lama himself, had
already been enrolled as a monastic student there. The young Dalai Lama-to-be had been
placed at Kumbum by his parents under “the advice” (read: command) of the Chinese-
appointed provincial governor, the Moslem warlord Mapufang, at the time when the little
boy was strongly being considered for recognition as the next “god-king” of Tibet.

Now the members of the search party from Lhasa, who in late 1937 had come to Amdo
in quest of the successor to the Great Thirteenth, were truly amazed to learn, and found it
quite significant, that the Great Thirteenth had actually visited Tengtser. On his way back to
the Potala from five years of exile, His Holiness sometime in late February-early March
1909 had tor some little while stayed at the Ridro Monastery adjacent to Tengtser, receiving
homage and obeisance from the tiny village’s inhabitants. And among those who paid homage
was Lhamo Dhondrub’s own father, Chokyong Tsering, who recalled that at the time he
was only nine years old! Furthermore, the search party that had found its way to Chokyong’s
humble dwelling place was also to learn, with ever increasing amazement, that the Great
Thirteenth, in one of those curious ironies of history, had even rested for a while at this
home—the home that would prove to be the birthplace of his “successor incarnation”! In
addition, noted the new Dalai Lama decades later, he had even *“looked for some time at the
house where | was born [and had] remarked that it was a beautiful place.”

But what is also worth noticing about the fourteenth occupant of Tibet's Lion Throne
having been born in this area is what Sir Basil Gould would point out shortly after he himself
had witnessed the glorious enthronement of the Boy-King from East Tibet. In the Preface
to his Tibetan Word Book he wrote that “it is in and about Amdo that historians have
located the original home of the Tibetan race. Spreading out from Amdo the Tibetans, who
were formidable warriors, came in contact with the civilizations of China, eastern India,
Nepal and Kashmir. Buddhist influences reached them from many directions, and some
thirteen hundred years ago Buddhism became the State religion of Tibet.” And ultimately
Tibetan Buddhism, it can be said, has spawned what Tibetans would confidently assert has
been a line of fourteen reincarnated Dalai Lama rulers that have spiritually if not always
temporally reigned over Tibet ever since. Moreover, it would be these same Amdo warriors.
but of a much later generation, who, in concert with their neighboring Tibetans to the south,
the brave Khampas, would give the Chinese oppressors of the 1950s and "60s the greatest
and fiercest resistance in Tibet’s unsuccessful attempt to rid the Land of Snows of their
hated taskmasters from Communist China (see later in Chapters 24 and 27).
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*

Now there was no doubt in the minds of the members of the search party, led by Kyitsang
Rimpoche, that the peasant homestead to which they had been guided by monks of Kumbum
Monastery was the very house whose image had been seen by Regent Reting in the sacred
waters of Lhamoi Latso; since not only did it possess the turquoise tiles but it also possessed
the strangely shaped gutter pipes made of gnarled juniper wood.* Furthermore, after several
examination-sessions with the youngest boy of the household, who on that initial visit had
suddenly bounded into the kitchen and immediately displayed an unexpected famiharity with
the disguised incarnate Lama leader of the group (the boy having cried out “Sera Lama!
Sera Lama!” to the disguised Kyitsang Rimpoche, who was indeed one of this Lhasan
monastery’s leading Lamas),” the latter and his party had become convinced that this child,
Lhamo Dhondrub, was in fact the successor reincamation of the Tibetan patron deity of
compassion, Chenrezi.

As indicated elsewhere, according to the doctrine of reincarnation (or rebirth), which is
a central part of the religious culture of Tibetan Buddhists, the one to be chosen as the
countryv’s new spiritual leader is held to be a reincarnated Dalai Lama, the human embodiment
of Chenrezi. He is to be selected by high-ranking clergy and respected secular officials
from among boys of tender age and is to evidence to the examiners as having such physical
traits as elongated earlobes, ears which stand out a little from the head (both characteristic
of Gautama Buddha’s own ears), a shoulder blade malformation (since Tibet’s patron deity
Chenrezi or Avalokiteshvara, of whom all Dalai Lamas are believed to be emanations or
incarnations, is always represented with four arms, and so the boy must possess fleshy
protuberances on his shoulders or shoulder-blades), a tiger-stripe birthmark on one leg.
moles on the trunk, and a palm or footprint with special characteristics. All, or most all, of
these features were said to have been found on the body of the little boy of Tengtser on the
second visit to the child’s home by the search group.® In addition, another facet of this search
party's mission was to submit potential boy candidates to “‘an examination of prior memories.”™
And in the instance at hand with respect to Lhamo Dhondrub, a variety of personal objects
of daily use—both religious and mundane—which had belonged to the previous Dalai Lama.
and which were carried by the members of the search team, were spread out before him on
a long low table in his family’s kitchen. These all were correctly identified by the Amdo

* But the Regent had also seen in the sacred waters many other details surrounding the homestead of the future
Dalai Lama. This is confirmed by what the voungster’s mother would report having heard several vears later
from the lips of the Regent himself upon her first encounter with him. “To my surprise,” she wrote long
afterwards. “the Regent Reting [at Reting Gompa. when she, in company with her son the new Dalai Lama.
were on their way to Lhasa for the first time in October 1939] ... began to describe the details of our housc in
Taktser, which he had seen in a vision. He knew that there was a trec in the backyvard and a srupa (a reliquary
mound) at the doorway and that we had a small black-and-white dog and a large mastift on the terrace. lHe noted
that there werc many nationalities in our house and asked who they were. | said they were Muslims and
Chinese. whom we had hired to work in the fields.” Diki Tsering, Dalui Lama. My Son. a Mother s Storv, edited
by her grandson K. Thondup (New York. 2000), 105.
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voungster trom among several facsimiles of each of these various kinds of objects that had
been brought from Lhasa, some of which were rich and most attractive in appearance.*
Moreover, in all instances he accompanied his correct selections of these objects by declaring
with great self-assurance, “It’s mine, it’s mine!” According to all eyewitnesses, writes Claude
Levenson in her account of the early life of His Holiness, this less than three-year-old boy
appeared ““quite undaunted™ by the lengthy set of examinations to which he had been subjected.

Furthermore, but never known at the time to the band of searchers, from the day of their
first of several house visits onwards, the boy gave his mother no peace. At the first bark of
the family dog (which sure enough turned out to be brown and white spotted), the young
child would run to the front gate to see if the high Lama dignitary and his colleagues had
returned. To his mother he would urge that she should make some special tea. “Then,” he
would add, “‘perhaps they will come.” The lad would repeat at least once each day to his
mother: “When they do come, you must give them some food and a place to rest, for they
have traveled from a very distant place.” But the most revealing activity he would frequently
engage in, which became his favorite pastime, was to gather together various household
objects and place them on the kitchen table, announcing quite matter-of-factly as he did so:
“I"'m packing to go to Lhasa.” This, despite the fact that the party had never indicated they
were from the Tibetan capital. Said his mother reflectively many years afterwards, "It was
almost as though he knew.” In fact, what may have been the origin of this favorite pastime
of his was when the party of dignitaries had prepared to depart the boy’s house on the
morning after their first overnight visit with him and his family. For Levenson has reported
the following incident:

Very early the next morning, as the visitors prepared to take their leave, the monks were
astonished to see little Lhamo Thondup appear with a bundle on a stick, ready to go
with them. Rather confused, his mother came and ordered him back in the house, but
he began to cry, stamping his feet and imperiously proclaiming that “my people™ had
come there in order to “take me back to my big monastery.” Kewtsang Rinpoche
[Kyitsang Rimpoche] had to intervene, tenderly assuring the child that it was not yet
time, and that he promised to return. Only this promise calmed the child.*

* There had only been one instance of hesitation when it seemed the boy might make a mistake. For upen
picking up a well-used cane, Lhamo Dhondrub “examined it closely and then changed his mind, exchanging it
for another one which was known by the examiners to have belonged to the thirteenth Dalai Lama. Yet this
particular hesitation only reinforced the examiners’ certainty of the identity of the child, for it turned out that
the first cane he had selected had in fact originally belonged to the previous Dalai Lama, but that he had long ago
made a present of it to one of his faithful servants [though according to Mary Craig, the Great Thirteenth had
givenitto a Lama, who in turn had given it to Kyitsang Rimpoche]. Another significant event was when the boy
picked up an obviously well-used damaru [drum used in Tantric rituals], and began to play it resoundingly.
with a natural ease that astonished the old monks™ in the scarch party. Levenson, Tenzin Grarso, 14. In fact.
later that same evening, the boy’s mother. upon taking her son to bed, found that he was clyutching this same
drum, the one that had been used by his predecessor to summon his servants, beating it “exactly as the monks

do during prayers.” His refusal to part with it had embarrassed his mother in the presence of the search party’s
members, but they told her to let the boy keep it. Kundun, 17.
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The remarkable aura of paranormality surrounding this child would continue to manifest
itself in other ways during the entire selection process and well beyond its conclusion. An
instance of the latter time-frame, for example, was what would happen on his initial arrival
at Lhasa some two years later and shortly afier he and his family had immediately been
taken to the Norbu Lingka Palace grounds. To say the least, the incident now to be related
would startle his mother no end. For this four-year-old son of hers, having already been
declared to be the reincarnation of the late Thirteenth Dalai Lama, began insisting that his
teeth lay in a particular house within the Summer Palace compound. When finally taken
there, he matter-of-factly pointed to a box, declaring as he did so that he had left them there.
Upon the box being opened, there was found inside a set of dentures which had belonged to
his immediate predecessor on the Lion Throne!*"

For a good summary account of these or other aspects of Lhamo Dhondrub’s recognition
as the new incarnation when but two or three years old, the reader would do well to consuit
Chapter 16 of Heinrich Harrer’s highly readable volume, Seven Years in Tibet. For in its
pages will be found the testimony of a most reliable Tibetan eyewitness to the entire affair,
General Dzasa Kunsangtse (aka: Khemey Sonam Wangdu). The latter is recorded by Harrer
as having told him what had happened, step by step. This eyewitness and participant in
these extraordinary proceedings had been the one secular official among the members of
the particular 1937 search group headed by Kyitsang Rimpoche that had successfully
discovered the future “god-king” of Tibet; and at the time when he had recounted these
mysterious events to Harrer at Lhasa in 1950, Kunsangtse was the Tibetan Army
Commander-in-Chief (he had been promoted to the rank and title of Dzasa as part of his
reward for the contribution he made to the successful selection of the Fourteenth Dalai
Lama).

Equally fascinating accounts of the discovery and recognition of the newly-found Dalai
Lama, all presented from different vantage points, can be found in Thubten Jigme Norbu’s
own eyewitness delineation of many of the events, in his book Tiber Is My Country; in the
autobiographical work by the Fourteenth Dalai Lama entitled My Land and My People (as
well as in his more recent work, Freedom in Exile); in the extremely detailed biography of
the current Dalai Lama by Michael Goodman, The Last Dalai Lama:; in Sir Basil Gould’s
political autobiography, The Jewel in the Lotus; Recollections of an Indian Political
(together with his Report on the Discovery, Recognition and Installation of the Fourteenth
Dalai Lama, Delhi, 1941); in Lowell Thomas, Jr’'s two works entitled The Dalai Lama and
The Silent War in Tibet. in Melvyn Goldstein’s remarkable Hisrory of Modern Tibet: in
the concluding pages of Sir Charles Bell’s definitive English-language biography of the
Great Thirteenth, Portrait of the Dalai Lama; in Mary Craig’s Kundun, a biographical
account of the Fourteenth Dalai Lama and his family; in Claude Levenson's Tenzin Gyatso.
the Early Life of Dalai Lama [X1V]; and in the opening section of Diki Tsering’s
heartwarming personal narrative, Dalai Lama. My Son: a Mother s Storv.
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*

Theos Bernard, who was at the Tibetan capital with Tharchin in 1937, has described
something of the concern he found there over the failure by that late date in recognizing the
new spiritual and temporal head of Tibet: “The late Dalai Lama has been dead now for over
five years”—in reality, it was less than four—"and they still have not been able to find a
small child who is supposed to be his incamation. This is the first time in the history of the
country that there has been such a lapse of time between the death of a Dalai Lama and the
finding of his reincarnation.” (It has been generally but mistakenly believed by most
Westerners interested in the subject that every rebirth of the Dalai Lama was supposed to
occur at the very moment of the death of the predecessor. Such an idea does not accord,
however, with Lamaist doctrine, for it makes plain that years may go by before the Tibetan
patron god Chenrezi again leaves “the heavenly fields” to reassume a man’s form.) Added
Bernard, “There is a prediction that the Thirteenth Dalai Lama will be the last one, and the
late Dalai Lama was the thirteenth.”

According to Charles Bell, the prophecy alluded to by Tharchin’s American friend had
gained such wide currency over the years prior to the Great Thirteenth’s death that even
the former Central Asian explorer-scholar and Minister to China from the United States,
William W. Rockhill, had been taken in by it. While stationed at Peking he had conversed
with His Holiness many times there in 1908 during the latter’s lengthy exile from Lhasa; but
afterwards, Bell pointed out, the American Minister had been impelled to write to his President
to say the following: “‘The special interest to me is that I have probably been a witness to
the overthrow of the temporal power of the head of the Yellow Church, which, curiously
enough, | heard twenty years ago predicted in Tibet, where it was commonly said that the
thirteenth Dalai Lama would be the last, and my client is the thirteenth.”” For his part,
however, Bell, after quoting Rockhill’s statement, was quick to comment that *‘this prophecy
... was a sham one, invented by some monks in the Tengyeling Monastery [of Lhasa that
had ceased to exist as an institution after 1912]. Indeed, the fourteenth Dalai Lama was
discovered a few years after the death of the thirteenth and placed upon the throne.”

The reason for this formerly prestigious institution’s lamas having lent the weight of their
religious influence to the spread of this rumor against the Thirteenth Dalai Lama was because
for many years they had remained bitter over the severe punishment His Holiness had long
ago meted out upon the then Regent (whose monastic home was Tengyeling) for either he
himself or his subordinates having attempted to assassinate him near the close of his minority.
It was a malicious rumor to spread, since it was tantamount, reasoned Bell, “to asserting
that the present incumbent, who is the thirteenth, could not reincarnate, as he was himself
no true incarnation.” Although such a falsely-implied pronouncement was incapable of
misleading the better informed citizens of the land, who, observed Bell, were acquainted
“with the old and well-authenticated prophecy™ that there would be seventeen Dalai Lamas,
these disgruntled inmates of Tengyeling had nonetheless “*hoped to work harm among the
ignorant crowds.” Whatever harmful effects it might have wreaked, they were soon dissipated
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with the news of the discovery of the Great Thirteenth’s successor.*

*

Many, many months had to pass following the discovery of Tibet’s fourteenth Dalai
ruler; and only after the Lhasan government’s protracted negotiations had been concluded
with the greedy Chinese Moslem warlord Mapufang about huge monetary gifts for the
latter (costing the Tibetans between 300 and 400,000 Chinese dollars!), were the members
of the search group, headed by Kyitsang Rimpoche, finally able to take their leave of Kumbum
(the group’s residence off and on for two years) with their precious possession, Lhamo
Dhondrub. They and others, in company with a group of Moslem merchants and their many
retainers (including Chinese Moslem pilgrims on their way to Mecca via Lhasa), whose
very presence would guarantee the safety of the future Priest-King, set off in an incredibly
long and impressive yak, horse and mule train (300 horses and mules alone!) along the
ancient caravan route to Tibet’s distant capital.t

Coincidentally, on the day of the departure from Kumbum, which for reasons of state as
well as for safety precautions had not been made known publicly in advance, George A.

* Far from the Lhasan populace believing the thirteenth Daiai Lama was no true incarnation of Tibet's
protective deity Chenrezi, Tharchin, who had visited Lhasa for many months in 1937, could report by letter
to Sir Charles Bell that “all Tibetans, high and low™ at the capital were now of the opinion that.the deceased
Dalai Lama “was wonderful—and really Chenrezi.” So sincere was their admiration of the Great Thirteenth
that nearly four years after his passing, Tharchin could further report that “all the public™ at Lhasa “were
declaring that unlike when their fortune had been good” under the Great Thirteenth, today their “fate™ had
turned “dry™ (so-de-kampo) and that “in future they doubt if they shall ever have the likes of him™ again.
Indeed, “since his death,” continued the Babu in his report to Sir Charles, the Tibetans at Lhasa say that
“Tibet’s shining glory has disappeared.” During the Thirteenth’s time on the Lion Throne, declared these same
Tibetans, “the discipline was so good and all his subjects were so happy. but now not so0.™ Instead. they “are
no longer looked after” as had been the case “during his time.” Moreover, all the prices for food and other
articles had increased; in fact, “everything has become much dearer.” Furthermore, added Tharchin in his report
on what the Lhasan public was saying, the present “high officials,” far from caring for the welfare of the late
ruler’s subjects, “are only trying to make money and gain wealth for themselves.”

So admirable had the late Dalai Lama become in the eyes of some of Lhasa’s citizenry that some of these
same citizens, added Tharchin, were even “repenting,” they asserting that they had incorrectly thought the
Thirteenth “had been very hard to all but that now they understand it was not so.” The Babu had gone on to
testify that he had seen “many old men and women™ at the capital “weeping at the tomb of the late Dalai Lama
and crying out: *Oh! Jewel that fulfills every wish, come quickly and hold us under your protection!'” (¥id shin
Nor bu Phral-du-phep ne Gon Kyvap zod.)

See and cf. together Tharchin’s letter to Bell from Tsarong House Lhasa, 25 July 1937 and his retrospective

summary letter on his entire stay at Lhasa during the summer-fall 1937, sent Bell from Kalimpong. 11 Dec.
1937, both among the Bell Papers.
T It should be noted that some in the National Assembly at Lhasa, writes Mary Craig, had been “appalled at
the idea of sending a search party into an area [then] under the control of China.... {They] saw no point in
handing China a tailor-made excuse to meddle in Tibet's affairs. But a sacred vision was a sacred vision, and in
the end the National Assembly [had] agreed that a search party must go to Amdo.” Kundun. 13.

Furthermore, Hugh Richardson would write later that there had been “some uneasiness in Lhasa that the
Dalai Lama had been discovered in territory under Chinese control and that it was reported that he would be
brought to Lhasa by Chinese troops. But any anxiety there may have been was dispelled when only a handful
of ragged soldiers accompanied the child to Lhasa; and even greater was the relief and joyful emotion of the
people of Lhasa when they saw the perfect behavior and radiant charm of the boy himself.” Richardson, “The
Rva-sgreng Conspiracy of 1947.” in M. Aris and A.S.S. Kyi, eds., 7iberan Studies ... xvii.
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Fitch, a foreign Young Men’s Christian Association executive based in China, was making
another of his visits to the famed Monastery. And because of this coincidence, Fitch most
likely turned out to be one of only two Western eyewitnesses to this important event in
Tibetan history—the other having been missionary Frank Learner.” It would be some months
after the little Lama’s departure for Lhasa, however, before the YMCA official wrote an
account of the dramatic story. It appeared on the front page of one of Shanghai’s daily

newspapers the day after the young boy was installed as Dalai Lama XIV at the Tibetan
capital. Here is his account:

I saw him at the Kumbum Lamasery ... [t happened while we were visiting this temple
of the faith, next in importance to that at Lhasa. Our attention was attracted by a
sudden rush of people towards a particular spot.

A procession was coming our way. It was headed by a lama in full regalia, carrying
in his arms a young boy ... As he approached, people prostrated themselves before
him. Some pushed forward to touch the clothes of the child.

Suddenly it dawned on me that this must be the new Dalai Lama en routc to Lhasa,
where he will be introduced into the mysteries of the religion. I reached into my pocket
for a film. Here was the chance of a lifetime! I made one shot, hastily started to turn the
film for another. The young Dalai Lama was within ten feet of me. Then 1 discovered
that I had, in my excitement, loaded the camera with exposed film. Luckily, however, my
Chinese colleague was on the spot with his camera, (oo.

The procession hurriedly entered two of the Temple buildings, where brief rites
were observed, and then proceeded to the courtyard. Here a gorgeous palanquin—or
mule litter—all yellow brocaded satin, awaited. The boy, whose large boots had to be
held on while he was carried, was placed in the palanquin. His weeping mother and
elder brother climbed into two other litters behind him.

Outriders in richly-colored silks dashed up. Then the procession was off on its
perilous 1200-mile trek across the Himalaya mountains to Lhasa—a trip that will take at
lcast two full months to complete.

The lad was handsome, intelligent looking. He must now relinquish all his family
connections. His life will be anything but safe. No wonder his mother wept as the
colorful procession started on the long journcy to Lhasa.

The date ot the departure from Kumbum was 13 July 1939, a scant week after the boy's
fourth birthday (Western reckoning). It would be a journey that would actually last for over
three months and would take the wide-eyed youngster from the peaceful obscurity of the
familiar fields and mountains of Amdo to the high visibility of exalted spiritual and temporal
office and, later, the turbulence of international politics and intrigue.* All that, however, lay

* 1t was while on his way to the Tibetan capital. incidentally, and towards the end of his caravan journcy, thal
Lhamo Dhondrub would publicly be prociaimed at Lhasa the next occupant of Tibet's Lion Throne. As autumn
had approached, in fact, the capital’s citizens were filled with unrestrained happiness as the news finally
broke, informing the public that the new “god-king™ would reach the northern checkpost of Nagchuka on of
about 20 September. As it happened, this announcement had been timed to coincide with the caravan having
crossed over the official border with Central Tibet—"and thus beyond the reach of Ma Pu-feng.” Dropping all
pretense of ongoing uncertainty. adds Mary Craig, the Tibetan government had immediately summoned the
National Assembly, where it “formally declared the boy from Taktser to be the Fourteenth Dalai Lama.” This
“uncommon haste™ had more than likely occurred as a way, Craig explains. “to pre-empt the Chinese official
|Wu. Chung Hsin; see later below] who would be coming from Peking for the enthronement ceremony™ from
“claiming, as he was sure to—and did—that the proclamation could not be made without him.” Kundun, 65.
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in the future; for the present, the Tibetan people would savor the delicious excitement and
sheer joy of having their absent Leader return to them. For when Tibet’s “Holy Child"
finally made his solemn entry into the Sacred City on 8 October, he did so “amidst the
cheers and prayers of the whole population of Lhasa and the surrounding countryside.”

A Western eyewitness to this momentous event, Hugh Richardson, has captured in word
something of the excitement, color and atmosphere which dominated the pageantry of that
long-ago day.

On the 8" October the new Dalai Lama reached the end of his two and a half months’
journey to Lhasa. For two nights he had rested at Rigya where, [situated] over two
miles east of Lhasa and within sight of the soaring Potala, he was received by a large
number of officials from all over Tibet. The Dalai Lama entered his capital carly in the
moming escorted by all the officials of Lhasa and the outlying districts within two
hundred miles. The streets through which he passed were lined partly by drummers
and dancers in gay silk clothes and streamers of colored ribbons over their shoulders,
and partly by monks in deep wine-colored robes and yellow crest-like hats who were
holding all kinds of sacred objects. From a window near the west door of the ancient
Tsuklakhang—the Cathedral of Lhasa—the procession appeared in a golden aureole
with the early moming sun behind it.

First a stream of servants in orange silk and large circular red hats hurried ahead to
be ready to hold their master’s horses. Then various minor attendants in green, blue
and yellow; and then a long line of banners and umbrellas. A band of ofticials wearing
the dress of the old kings of Tibet were conspicuous by their rich brocade, enormous
circular ornaments on their chests, and earrings of turquoise over a foot long. High lay
officials in gold brocade with broad fur-edged collars and hats with a crown of red
surrounded by a golden band, monk officials in deep red robes and brocade waistcoats,
lesser lay officials in black silk skirts and shining brocade jackets with rainbow silk
scarves draped over the shoulder and fixed by large omaments of turquoise: over a
hundred in all preceded the palanquin of royal yellow with gilded top: and more followed
after. Golden incense burners and silk-wrapped bundles of the Dalai Lama’s clothing
were carried past on horses. The regent rode beside the palanquin on a richly caparisoned
pony.

As the center of the procession reached the south entrance of the Cathedral it was
met by the Nechung State Oracle in a state of possession. A god who acts as guardian
ofthe religion of Tibet is said to enter into him and when he is so possessed he dances
with convulsive movements, bending his body fiercely to the ground, forwards and
backwards. He wears a towering headdress of white plumes over a golden crown, and
brandishes a sword and bow. This terrible figure rushed to the Dalai Lama'’s palanquin
and thrust in his head so that the spirit in him could do reverence to the Dalai Lama.
There had been some apprehension that the sight would frighten the child but it is said
by those who were near that to the astonishment of his entourage he was quite
unperturbed by the experience. This was yet another witness to Tibetans of the fact
that the child is the true reincamation.

When the Oracle had withdrawn, the procession went to the west door of the
Cathedral by which the Dalai Lama entered to visit the shrine. eleven centuries old, in
which is kept the Jowo Rimpoche ... After a short time the procession emerged and
began the last stage of the Dalai Lama’s long joumey home. Passing by the foot of the
PPotala. which was hung with many colored flags. the procession entered the long
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straight road to the Norbu Lingka, a large walled park containing the several summer
palaces of the Dalai Lama. [Though winter had already arrived, the date having passed
for when the Dalai Lamas have traditionally been transferred to the Potala, the new
“god-king” and his family were to reside in Norbu Lingka till the moment of his formal
enthronement at the Potala arrived.] In the oldest of these, after a private service of
prayer, a reception ceremony was held at which the customary offering of scarves was
made and a short performance of dances was given by the Dalai Lama’s dancing boys.

Finally the Dalai Lama withdrew to his private rooms for a well-deserved rest after more
than six hours of ceremony.

His behavior during the exacting two days of his entry into Lhasa has been a source
of wonder and delight to the people of Tibet and has confirmed their trust in the

reincarnation. Indeed, such calm assurance in so young a child seems to come from
something more than mere schooling."

It should be noted that though at birth he had been named Lhamo Dhondrub, within
seven weeks after his initial arrival at Lhasa and before his official installation as the new
occupant of Tibet’s Golden Throne, this young lad would be given a long string of new
names in keeping with his new and exalted station in life. These names would be fraught
with much meaning. He (as likewise his immediate elder brother Lobsang Samden Dhondup)
was given his novice vows at the Jo-khang Cathedral on 24 November 1939, at which
ceremony he was renamed.'** At this ceremony, known as taphue (meaning the “cutting of
the hair”), he had his hair cut for the first time as a sign of his formal initiation into the
Buddhist Church. “From now on,” the Dalai Lama would later explain, “I was to be shaven-
headed and attired in a maroon-monk’s robe.” He then received the new names of Jetsun
Jampel Ngawang Lobsang Yishe Tendzin Gyamtsho—all deriving from the names of earlier
Dalai Lamas and signifying: The Holy One, The Tender Glory, Mighty in Speech, Of Excellent
Intellect, Of Absolute Wisdom, Holding the Doctrine, Ocean-Wide. To his countrymen and
all other Central Asians who subscribed to the Lamaist faith, this new young Dalai Lama
was immediately revered as Gyalwa Rimpoche or Yeshi Norbu: their “Precious Protector
(or Buddha)™ or “Wish-Fulfilling Gem.” On that same day the Boy-King of Tibet also received
the minor seal of the Dalai Lamas which is called Gya Tam. And just three months later, the
boy who had been known in his tiny, obscure Amdo village as Lhamo Dhondrub would
experience all the pageantry and sacramental ritual which only the unique Installation ofa
new Dalai Lama upon the ancient Lion Throne of Tibet could possibly call forth. Almost
without exception he would ever afterwards be referred to by all Tibetans quite simply but
most significantly to them as Kundun—The All-Knowing Presence or, Presence of the
Buddha. For they reasoned that as long as the Presence was with them in their midst they
as a people and nation would be secure and protected from all harm."!

*

It was no wonder, then, that in late 1939 all Tibetans found cause to rejoice greatly over
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the discovery and recognition of this Holy Child of theirs, because it signified to them that
their patron deity Chenrezi had deigned to look down upon their land with compassion once
again: in embodied form he had at last returned to them in the person of their new Dalai
Lama after an absence of six long years. In short, the Presence had come back. One must
understand that in Tibetan religious and political theory those individuals who appear as the
human embodiments of the Dalai-hood may die but the Dalai-hood itself never disappears.
Hence, the emergence of the Dalai Lama in essence constitutes the coming back of one
who, having temporarily absented himself, reassumes an authority and functions already his
own. And the culminating event in this resumption of power by a Dalai Lama (subject, of
course, to the Regency’s continuance during the years of minority) is what Gergan Tharchin
and those with whom he had come to Lhasa were about to join the Tibetans themselves in
celebrating: the occupation—one might more accurately say, from the Tibetan point of view,
the re-occupation—of the Golden Throne in the Potala by the newly recognized Dalai Lama.
[tis a ceremony which the Tibetans call sitringaso/—a term that, roughly translated, means
“the [people’s] request or prayer [for the successor incamation] tc take possession or
occupy the golden throne”—or, to give this ceremony a formal title, it is called the Prayer
for the Power of the Golden Throne. To put it another way, explained Charles Bell, sitringasol
is in effect “a petition to the Supreme Head to occupy again the throne which is his by right,
and is the symbol of the power that he will exercise.” In short, wrote Sir Basil Gould, the
Sitringasol ceremonial “is the public acknowledgment of his people by the Dalai Lama, and
of the Dalai Lama by his people.”

The dates for this days-long ceremony were fixed by the Tibetan government to coincide
with the Tibetan New Year celebrations (called Losar) and the twenty-one days of the
Great Prayer or Monlam Festival which immediately followed. These two annual festivals
are very important in the Tibetan religious calendar. The first of these, Losar, is—after the
birth- and death-days of Buddha—the greatest event of every vear in Tibet, usually falling
in mid- or late February, and always occurring during the time of the first full moon of the
year; and thus the Tibetan year is calculated according to the lunar calendar (with the latter
having to be adjusted every third year by the addition of one month). Now it was the dream
of every Tibetan to be able to participate in the New Year Festival at Lhasa at least once in
his or her lifetime, for in normal years it constituted the most spectacular and exciting event
which could ever be experienced in a Tibetan's life.

Ever since the early fifteenth century the great Tibetan Buddhist monastic reformer
Tsong Khapa had begun the practice of combining the New Year Festival with an innovation
which he introduced called the Monlam or Great Prayer. It was to be an annual season
when the welfare of the entire world—Buddhist and non-Buddhist alike—was to be praved
for, although its original intention had been to celebrate the anniversary of a legendary
occasion when the Lord Buddha defeated six heretical teachers by performing a series of
miracles. Initially, the Great Reformer had designed the Monlam Festival to last fifteen
days, and to culminate on the night of the first full moon of the year. Later, however, the
Tibetan government lengthened the period of the celebration to a full three weeks, the last
of these being that of the moon’s waning and therefore actually a kind of anticlimax to the
entire carnival period. '




56 CALLED FROM OBSCURITY: THE LIFE AND TIMES OF GERGAN THARCHIN

*

These two annual events together always guaranteed that every year at this time the
Tibetan Holy City’s population would be trebled if not quadrupled. But with the added
attraction of the Sitringasol festivities, one could well imagine how overcrowded the capital
must have become during these even more unwonted and exciting days of celebration
surrounding the Installation of the new Dalai Lama.* Now on February 9", the first day of
the Tibetan New Year for 1940, the members of the British delegation were privileged, from
among all the foreign delegations, to attend the religious celebration of this year’s Losar
inauguration. It was held in the main hall of the Potala. These delegation members, including
Tharchin, presented khatas at the still vacant throne of the Dalai Lama and to the Regent
and Prime Minister; they then shared in the ceremonial tea and food which followed. Only

on the next day were the other foreign delegations and their staffs permitted to witness the
less religious ceremony in the same hall.

On the auspicious fifth day of the New Year (13 February) an official reception of the
British Mission by the young Dalai Lama was held at the Summer Palace, Norbu Lingka.
from whence eight days later the Child-King would be moved in a long and colorful procession
to the Potala Palace for the remainder of the winter season. In his memoirs Sir Basil

provided a fascinating account of the event at the Jewel Park Palace that included Gergan
Tharchin as a participant:

The hall in which the Dalai Lama grants audiences at the Norbu Lingka is a simple room
of moderate size, lighted from a central square shaft supported on painted pillars. The
walls, dim behind the pillars, are covered with frescoes in oil paint. In the interval
between the death of the Thirteenth Dalai Lama and the arrival of the Fourteenth the
throne had been vacant, but always the room had been kept as in the time of the
Thirteenth, with fresh food ready by the throne, fresh holy water in brass bowls and
pots of such flowers as were in season. The courtyard outside was thronged with
monks on duty and other monks who had come to receive a blessing. Beyond the
courtyard there had gathered a small crowd of men, women and children, villagers from
near Lhasa, and shepherds ...

On entering the room of audience it was seen that the Dalai Lama, a solemn, solid
but very wide-awake boy, red-cheeked and closely shorn, wrapped warm in the maroon-
red robes of a monk and in outer coverings, was seated high on a simple throne, cross-
legged in the attitude of Buddha. Below and round him on the graded steps of the
throne, looking like giants beside the child, were five Abbots who included the Lord

Chamberlain and Kyitsang Rimpoche. One felt that the child was surrounded by loyalty
and love.

* In fact, one could conceivably estimate that the Tibetan capital’s population must have been augmented to
well over 100,000 during the Dalai Lama’s Installation. For in citing the two annual festivals of Losar and
Monlam, Amsterdam University historical geographer Wim van Spengen has concluded that. based on the
estimate of Sir Charles Bell and the lS”‘-century Capuchin missionary figure of 80.000 inhabitants present at
these festivals in the Tibetan capital, “the population of Lhasa. which was ordinarily perhaps fifteen to
twenty thousand, swelled to four or five times this number.” Van Spengen, “Geographical History: Long

Distance Trade in Tibet,” T.J (Summer 1995):36. Therefore, 1940's extraordinary event could easily have
drawn 120 to 150,000 people.
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The occasion was one of the audiences which the Dalai Lama grants almost every
day and which any Tibetan may attend freely—high monks and low; men, women and
children; villagers and shepherds ...

On the steps below the throne, to right and left, were pots of sprouting barley and
of the pink primula ... I soon realized the truth of the report that the child appears to
recognize the associates of his predecessor. [As one such associate Gould had himself
accompanied the late Thirteenth in 1912 on several stages of his return journey towards
Lhasa from his Indian exile; and Tharchin, too, had had close association with the late
Dalai Lama in 1927 at Lhasa; and there were others of this category among the British
delegation as well.] I noticed the steadiness of his gaze, the beauty of his hands, and
the devotion and love of the Abbots who attend him. All seemed to be aware that they
were in the presence oi’a Preseince.

First came some of those few who might expect the two-handed blessing; then
monks who, down to the most junior, are entitled to the blessing by one hand; and
then the laity, villagers and shepherds, each with his small oftering of at least a shred
of white scarf and a few coins, some to receive the blessing by two hands or by one,
but most to have their foreheads touched by one of the Abbots in attendance with a
tassel of bright silk ribbons which had been blessed by the Dalai Lama.

After a time the columnn of those secking a blessing was held back and the members
and staff and servants of the British Mission {not all of them Buddhists] approached
the throne in tumn. I presented a white silk scarf, a scarf which had been blessed by the
Dalai Lama was placed round my neck, and two small. cool, firm hands were laid
steadily on my head. The other members of the party followed in turn.

Twice tea, and once rice, was served, as a form of mutual hospitality which was also
a sacrament. At the first serving of tea the Abbot responsible for the Dalai Lama’s food
advanced, produced his box-wood tea-bowl from the folds of his dress and tasted the
tea to make sure that it was not poisoned. Then the Dalai Lama was served and then all
present. On the second occasion Rai Bahadur Norbu—on behalf of the British Mission,
who were permitted to provide the second tea and the food of the day—advanced and
performed the same duty. Meanwhile we had produced our gifts—a gold clock with a
nightingale that pops out and sings, a pedal motor car, and a tricycle.

And so the audience ended. The Dalai Lama was lifted down from his throne by the
Lord Chamberlain and left the hall of audience holding the hands of two Abbots who
towered on either side of him, but looking back at the toys which had gripped his
attention. Within a minute his eight-year-old brother was on the spot to find out how
everything worked, additionally keen and anxious because, he said. if he did not at
once find out all about everything, the Dalai Lama would certainly beat him. It appears
that His Holiness has a strong will and is already leamning to exercise the privileges of
his position. The little Dalai Lama was soon back and going round the smooth floor of
the audience chamber in the pedal car. The visit ended with congratulations to Kyitsang
Rimpoche on his great discovery.'

Another eyewitness to some of the long ceremonies during these weeks of enthronement
celebrations has confirmed not only the mature and dignified behavior of “the little Dalai
Lama™ but also the latter’s predilection towards those present who had been associates of
the late Thirteenth. This eyewitness account was given Heinrich Harrer at Lhasa in 1950
by the then Tibetan Army Commander Dzasa Kunsangtse, identified earlier as having been
an important member of the search party that had discovered the new Dalai Lama. At the
conclusion of his account to Harrer, the latter had recorded the following comment by the
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General (paraphrased): “Everyone was astonished at the unbelievable dignity of the child
and the gravity with which he followed ceremonies which lasted for hours. With his

predecessor’s servants, who had charge of him, he was as trusting and affectionate as if he
had always known them.”

*

Eight days later, on the 21* of February, the Tibetan from Kalimpong had the privilege of
witnessing what the London 7imes termed “an event which happens only about once ina
lifetime™: it was what Sir Basil Gould has described as “a mile-long riot of color” that was
assembled in procession to escort the newly-recognized child Dalai Lama from Norbu
Lingka to the magnificent Palace of the Tibetan Priest-Kings. It would be inside this latter
edifice that on the following day the boy Lhamo Dhondrub would be enthroned upon the
Golden Lion Throne as the fourteenth in the historic line of ruling Dalai Lamas. This particular
transfer procession from Summer to Winter Palace took on much greater significance than
otherwise simply because it is the Monastery Palace of the Potala and nowhere else in the
realm, explained Sir Basil, that constitutes “the definite seat of authority in Tibet, and therefore
it is not until he has entered the Potala that the Dalai Lama receives the Great Seal” with
which he himself can then validate the decisions of the Lhasa authorities. Hence the state
significance of the event, which was now about to unfold before the entire populace of
Lhasa and its thousands upon thousands of visitors, including Gergan Tharchin.

By dawn of the 21% nearly every person in and around the capital had lined the
three-mile-long route to behold the rare spectacle. Passing through dense crowds of onlookers
most of whom were dressed in colorful finery for the occasion, the procession made its way
from the main gates of the Jewel Park Palace along an avenue of stately poplar trees,
across the Sacred Walk known as the Lingkhor, over the summit of the Medical College hill,
and on to the Western Gate that was decked out with strings of tinkling bells. Here were
gathered numerous ladies of Lhasa’s main aristocratic families gaily dressed with headpieces
that were set with seed pearls, coral and turquoise and over which were looped black coils
of their lengthy straight hair; charm boxes covered with gemstones; colorful silk robes, with
equally colorful shirtsleeves turned back over the wrist; the right shoulders bedecked witha
cascade of precious stones; and, with respect to the married among them, aprons (called
pangdens) in stripe designs of green, red, purple and gold or to whatever other colors a
particular weaver might have taken a fancy.

From inside the Gate the line of route swept around the base of the Winter Palace,
skirted the walls and lake belonging to the Snake Temple, then made its way along the
northern face of the Palace, from whence it reached its conclusion up the alternating steps
and ascending stone pavements of the southern approach to the monumental multi-storied
Abode of the Priest-Kings of Tibet. All along the route could be seen countless clerics of
every age, from small children upward, clad in their maroon robes that were often tattered.
These religious had all been disgorged from the hundred-odd monasteries that were
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scatlered about the Lhasan plain; and once free of their monastic precincts, the monks came
forth and mingled with the crowds that had been waiting since dawn for this grand event to
begin. The crowds included troupes of dancers, bearers of banners, and purveyors of
incense sticks, which from their smoldering tips wafted fumes of incense upward in a faint
cloud that hung above the entire length of the procession route. There were also mummers
alongside the path to be taken by His Holiness, as well as bands and drummers, besides
neat-looking shepherds dressed in their finest sheepskins and accompanied by their wives
whose hair was punctuated with innumerable closely-braided ringlets. There were also
beggars and farmers, and countless thousands of everyday citizens and pilgrims who
occupied themselves continually with turning prayer wheels that were of every kind and size
imaginable.

These colorful throngs, however, paled in comparison to the spectacular display of pomp
and glory they had all gathered on the streets to witness and to enjoy. First 1o come into view
of the ofticial procession of the Dalai Lama and his retinue were hundreds of servants.
Dressed in green tunics, blue breeches and broad maroon-colored tasseled hats. they carried
the voung ruler’s food, kitchenware, garments and bedclothes. Next came the grooms who
would continue as always to be ready at their masters’ bidding but now at the Potala; then
came attendants who carried tall banners supposedly able to keep the evil spirits away;
certain members of the 